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PUBLISHER’S NOTE 


The Illustrious Sri KANCHI SUBBA RAO 
established Sriman Madhva Siddhantonnahini Sabha 
more than a century ago for propagation of Madhva 
Philosophy. Sriman Madhva Siddhantonnahini Sabha 
has been rendering yeoman service to the Community, 
Madhvas in particular, and Publication of books on 
Dvaita Philosophy for the benefit of Public, Madhvas 
in particular, is one of the avowed objects of the 
Sabha. It gives me great pleasure to place in the 
hands of the Readers this small book containing the 
THREE UPANISHADS viz., Ishavasya, Talavakara 
(Kena) and Kalhaka with English translation according 
to Sri Madhvacharya’s Bhashya. 

UPANISHAD translations according to other 
Bhashyas are available in good numbers. However, no 
translation in English according to Sri Madhvacharya’s 
Bhashya appears to have been made available to 
Public. This sometimes forces even the followers of 
Dvaita faith, who do not know Sanskrit, and who 
desire to know the teachings of Upanishads, to go to 
the translations according to other Bhashyas. It was 
therefore, felt that English translations of Upanishads 
according to Sri Madhvacharya’s Bhashya be pub¬ 
lished. We requested Prof. K. T. Pandurangi, our 
Dharmadhikari to translate for the benefit of the 
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followers of Dvaita Siddhanta. Accordingly he was 
good enough to translate the three Upanishads and we 
are happy to publish the same We propose to publish 
the translations of other Upanishads also in due 
course. 

This is the 10th in the Series of our publications 
and we hope to publish more such publications with 
the encouragement given by the readers. We hope 
this book will be useful not only to the followers of 
Dvaita faith but even for those who are interested in 
a comparative study of Philosophy and Religion 

We are grateful to Prof. K. T. Pandurangi for 
undertaking this work in the midst of his very busy 
schedule of academic work. We thank the Manage¬ 
ment of Prabha Printing House, Bangalore, for neat 
printing and good get up. 

May Lord Hari Vayu grace us to render more 
and more service in the field of Dvaita Vedanta 

‘‘ Sri Krishnarpanamasthu. ” 

S. A N. RANGANATHACHAR 
Hotiy. Secretary 
Sri Madhva Siddhantonnahini 
Sabha, Chirtanur (A P.) 


28th December 1985 
Madras 600 006 



INTRODUCTION 


I am happy to place this English translation of 
three Upanishads viz., Ishavasya, Talavakara and 
Klthaka in the hands of the readers. A number of 
English translations of Upanishads by European and 
Indian Scholars have appeared during 19th and 20th 
centuries. Most of these broadly follow Sri Sankara- 
charya’s Bhashya. At this distance of time it is very 
difficult for one to arrive at the purport of Upanishads 
without the proper aid of some Bhashya tradition. 
Therefore, most of the modern scholars, though some 
claim to have translated Upanishads by a direct 
understanding, follow Sri Sankaracharya's Bhashya 
diluting it here and there to suit the literal translation 
and to make it acceptable to general readers. In this 
process, the deeper significance and doctrinal implica¬ 
tions of many expressions, phrases and statements are 
missed. The total purport, taking into account the 
upakrama, upasamhara etc canons of inlepretation is 
also missed. Therefore, it is belter to study the 
Upanishads following the tradition of a Bhashya, if 
possible the three Bhashya traditions of Sri Madhva, 
Sri Ramanuja and Sri Sankara, instead of a mere 
literal or free translation by which one will miss the 
depth of the Upanishadic teachings. Keeping this in 
view, this translation according to Sri Madhvacharya’s 
Bhashya is prepared. Long back (in 1912) Dr. Sirisha 
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Chandra Basu had translated the Upanishads according 
to Sri Madhvacharya’s Bhashya. However, his work is 
out of stock for many years. 

While preparing this translation two types of 
readers are kept in mind. 

1. Those who do not have any grounding in 
Sanskrit or Vedantic terminology but would like to know 
the purport of Upanishads according to Sri Madhva¬ 
charya’s Bhashya through an English translation. 

2. Those who have some grounding in Sanskrit 
and Vedantic terminology and would like to have 
Bhashya and Khandartha explanations for ready 
reference to know the significance of key expressions 
and key phrases of the Upanishads more deeply. The 
Text and Translation are meant for the first group, 
while the explanatory notes and reference passages 
drawn from Bhashya and Khandartha for the second. 
The first group may skip over the notes and reference 
passages if they feel it a little heavy. The second 
group will have the benefit of reference passages and 
explanations drawn from Bhashya and Khandartha 
readily available here. However, no translation can 
be a substitute for directly learning from an appro¬ 
priate teacher. It can be only a supplement to the 
process of learning. Scholars who are interested in a 
comparative study with ether Bhashyas will find these 
reference passages useful. 
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I am grateful to Sri H. S. Krishnaswamy Rao, 
President of Sriman Madhva Siddhantonnahini Sabha, 
Sri S.A.N. Ranganathachar, Hony Secretary and 
other authorities of Sabha for giving me this opportu¬ 
nity to translate these TJpanishads and render my 
service to the cause of Vedanta studies. I am also 
thankful to Sri D. S. Krishnachar for neat printing 
and good get up. 

Date: 28-12-1985 

Sri Vidyadhisha Nilaya, K. T. PANDURANGI 

132/4, 3rd Block, Jayanagar, 

Bangalore-580 011. 



ABBREVIATIONS 

M. B. 

Sri Madhvacharya’s Bhashya 

R. K. 

Sri Raghavendratirtha’s Khandartha 

R. T. 

Sri Raghunathatirtha’s Tippani 

V. T. 

Sri Vedeshatirtha’s Tippani 

S. B. 

Sri Sankaracharya’s Bhashya 
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This Upanishad belongs to Vajasaneyi Samhita 
of Sukla Yajurveda. It derives its name i.e., 
ISAVASYA from the opening word of the Text 
which embodies the central teaching of this 
Upanishad viz. God is all-pervading, all ruling, 
independent and Supreme. A few verses of this 
Upanishad occur in Brihadaranya Upanishad 
also. A gist of the teachings of this Upanishad 
and the background of the revelation of these 
Mantras to Svayambhuva Manu is given in 
Bhagavata (VIII-1) and Brahmanda Purana. 

For this Upanishad Svayambhuva Manu is 
the sage. Lord Hari in his form as Yajna is the 
deity. Anustup etc., are the chandas i.e., metres. 

THE SUPREME RULER DWELLS IN ALL 

f srrarcifN sri i 

c*T%?r gsftscTT: RT II \ II 

This whole world is pervaded by the supreme 
ruler. This world is located in Prakriti the 
primordial matter (which in its turn is dependent 
upon the supreme ruler). 

Hence, be content with what is given by the 
Supreme God. Do not seek anything from anyone 
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else. (The others, not being the masters of either 
themselves or anything else, cannot offer you any¬ 
thing on their own). 

Expl. (1) The compound word has to be 

dissolved as fit to be the residence of the 

Supreme God. It cannot function without his 
presence. 

This world being incapable of functioning by 
itself is pervaded by the supreme ruler to enable it to 
function. Some commentators take the expression as 
two separate words viz. fsiT (instrumental case) and 
grerq.. This is not in agreement with aiTcBRI^q of 
Bhagavata. There the two words cannot be taken as 
sjT?qT and (3TT?BT is not instrumental). It has to 

be dissolved as 3TTc*H: Further, the interpre¬ 

tation viz. ‘ The world is enveloped by Brahman and 
not true by itself’ also does not suit the context. By 
no stretch of imagination can the unreality of the 
world be introduced in this verse. The Supreme ruler 
pervading the world and enabling it to function is 
corroborated by the Sruli— 

(2) refers to stf# the primordial matter. It 
does not refer to mere ffspf). The whole world cannot 
be located in Therefore, the expression 5PT?Ti 

states that the world is located in Prakriti. This 
Prakriti in its turn is dependent upon the Supreme 
God. Hence, it goes without saying that the world is 
dependent upon God. This fact of Jagat being located 
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in Prakriti is stated to further confirm its dependence 
on God. The fact of Prakriti being dependent upon 
God is stated in the Sruti— 

arraro ^ ster % l 
q^ffr^ itiPt 3fi^T5i: 3ftrr«a i 

(3) has to be taken twice. hence, by 

God. given. 

Man is advised to be content with what is given 
by God. He is also advised not to seek anything from 
anyone else, since none is independent and none can 
bestow anything on others. 

rT^JTHlfrfferici; ^ I 

ar<Tt Jfpq 1| (M.B.) 

This advice to be content with what is given by 
God need not be construed as encouraging laziness or 
escapism, since, in the very next verse man is asked to 
dedicate to his duty. 

This advice is intended to eschew the greed and 
running after inferior people to satisfy the greed. 

or eschewing greed is stated here as a 
necessary prerequisite for spiritual knowledge. 

(4) The background of revelation of Isavasya 
etc., mantras is given in Bhagavata and Brahmanda 
Purana as follows :— 

Lord Vishnu took his incarnation by the name 
Yajna as the son of Akuti the daughter of Svayam- 
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bhuva Manu. This Svayambhuva Manu praised 
Yajna with the hymns Isavasya etc., in order to 
obtain liberation for himself and others who would 
understand the purport of these hymns. While praising 
with these hymns, Svayambhuva Manu was attacked 
by the demons. These demons were killed by God 
Yajna. 

^rrqgq: qfifed 113:1 

tcltq S?|q qffa cT[^ ffqrsq«qcli UfTH II 

(Brahmanda Purana) 

(5) In this first mantra two points are made;— 

1. God pervades all, directs all, he is 
supreme and independent. 

2. One should be content with what is given 
by God. He should not seek any favour 
from anyone else. 

DO YOUR DUTY WITH DEDICATION TO GOD 

qq rqfa qi^TOT fettefteT q qtf II R II 

One should wish to live a hundred years per¬ 
forming his prescribed duties (with dedication to 
God). Actions are not binding to a man who per¬ 
forms his prescribed duties with dedication to 
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God. Non-performance of the prescribed duties 
certainly leads to sin. 

Expl. (1) In the previous verse detachment 
<jroirfa%2[ was stated as a pre-requisite for the knowledge 
of God. Here, performance of one’s duties with 
dedication to God is mentioned as another equally 
important prerequisite. Activities be undertaken as 
worship of God, and without desiring fruits. 

(R.K.) 

qjqffcr (R.K.) 

(2) When one performs his prescribed duties with 
dedication, not only these will not be binding but the 
previous actions and future actions also will not be 
binding. Such a person will be eligible for the 
knowledge of God. 

ff aijjTKif^T qrqift i ^qfct 

(R.K.) 

(3) By the non-performance of prescribed duties 
one will miss the knowledge and liberation. This is 
the adverse consequence of non-performance for a 
person who is yet to acquire knowledge. Even for 
those who have already acquired knowledge and 
liberation, non-performance of duties like the worship 
of God etc., will reduce the bliss to be enjoyed. 
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1 . 3TfR*T ^ I 

fT^sfq fTfl: afH^W *% || 

(M.B.) 

2. 3HT 3TfTW &qt irpTRttflSpajfeT^q: I flf%5T: 

i fret ^rro aRfvrsqfe: i arn^terr- 
ws&r f^aiqr: (R.t.) 

(4) This mantra makes three points:— 1. Do 
your prescribed duties with dedication to God and 
without any selfish motives. 2. Actions performed 
with dedication do not bind. 3. Non-performance oT 
action does lead to sin. When it is said that actions 
do not bind what is meant is, these actions will not 
obstruct the knowledge and will not make the mind 
impure. 

fFTftSMKlftr *T |frt *1 3RT:«J*0T£i 3f^[- 

ff W'tflfci 3Hfaf (R.T.) 

ERRONEOUS KNOWLEDGE WILL LEAD TO HELL 

3T§*f 5TW 3T?^fT cTO^T f cTT: I 

eTT^ feniftprofer ^ 3RT: II } || 

Those who get erroneous knowledge of God 
will go, after death, to such worlds that are full of 
deep darkness, full of misery and meant for 
demons. 
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Expl. (1) Before imparting the right knowledge 
Irom the next verse, the dangers of getting wrong 
knowledge are explained in this verse. 

(2) 3T§qf: §*§ %% | 

3f§q^3 areftft aigqf: i upgrcrarcgqf: I affjfflFi- 

c«njT 3ffjqf: (R. K.) — The worlds that are full of 
misery. The worlds that are meant for demons. 

(3) 3TRJT£ST: tqffcqq STR^cT: | 

Those who have erroneous knowledge about the 
God. Having wrong knowledge is metaphorically 
stated as killing. 

This wrong knowledge can be in two ways :— 
1. Denying the very existence of God. 2. Worshipping 
him in wrong ways conceiving his nature wrongly. 
Both amount to slaying him. 

(1) ft i 

(2) anwrraTtWTw fcr^crf i 

frt^rc^goTTtm^II (R.t.) 


THE SUPREME GOD IS IMMANENT 
AND TRANSCENDENT 


uircft sugqn. i 
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God is unmoved (fearless), he is one (Supreme), 
faster than the mind. The deities do not reach him 
(they are not able to grasp him completely). How¬ 
ever, he knows them right from the beginning. 
He overtakes all others who run fast. Mukhya- 
prana offers the deeds of all to Him. 

Expl. (1) The significance of the adjectives given 
here is explained in the Bhashya as follows :— 

o;4i srNT^WTi i 
cTck li 

^4 3 SRl*TcT: I 

Through these adjectives certain important 
characteristics of God are conveyed :— 

1. He is fearless. 2. He is Supreme. 3. No¬ 
body can grasp him completely since he is infinite. 
4. He knows all. 5. He is everywhere and has the 
power of overtaking others. 

It should be noted here that * unmoved ’ should 
not be taken literally as motionless, nor ‘ one ’ should 
be taken as without any second real object. Such 
literal interpretation will go against the next state¬ 
ments i.e., faster than mind, and the deities do not 
grasp him completely. Similarly, his overtaking 
others does not imply the unreality of others. 
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ffRUfsri^T 3R3T^ apfiRRH^ * 3 ftfeFRRl^ j 
STRl^cT q;qr q#i * cj fetfrrq^ftcTRRj; I 3Tf%^5lfoicl«iJ 
cf^ ^qtfts^TRcqcflcg^ I ?T 3 Sfif^qcT- 

^raUJ-T.) 

(2) 3TPT: refers to the deeds. The deeds 

done by all are offered by Matarisva the Mukhyaprana 
at the feet of God. This important doctrine is 
mentioned here. Offering at the feet of God implies 
the realisation of the fact that God is the real doer and 
man is only an instrument of God, the deeds done are 
the worship of God, devotion to God and obtaining 
his grace are the aims of all deeds. A realisation of all 
these implications is what constitutes samarpana—the 
offering at the feet of God. 

JTR cl^T^T 

| (R.T.) 

It is Mukhyaprana who directs us to do our 
deeds. That is why he offers them at the feet of God. 

.... | 

rsrst *m£gT sqf rrt cfqsqq^ n 

— (M.B.) 

(3) In this mantra two points are made : 1. Cer¬ 
tain special characteristics of God are described. 
2. The fact that Mukhyaprana offers all our deeds at 
the feet of God is mentioned. 


2 
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eifS: ?rg[f^f% I 
^r#^r erf *rf^j sntm: II ^ II 

Everything fears from him. He does not fear 
from any. He is near, and he is far. He is inside 
and he is outside all. 

Expl. (1) ^ is an indeclinable with an ablative 
sense. It stands for ?RJlTc^ from him. should not 

be taken in the literal sense i.e. moves. It means fears. 
Cf. ?TcT: etc. God being independent he is 

not afraid of anyone else, while all others being 
dependent upon of him are afraid of him. 

(2) God is near and far since he is all pervasive. 
He is inside and regulates. He is outside and provides 
support to all. 

cTcTt f%*tfcT ?T fq^rfct 5ft: | 

WMTrj; ^ =q eta: |1 

— (M.B.) 

(3) In this verse the fact of God being every¬ 
where and regulating all is mentioned. His infinite 
nature is brought out by paradoxes. 

^#^3 eet e f¥Sr?y*r% n \ n 

He who knows that all sentient and non- 
sentient beings are in God and God is in all of 
them does not desire to protect himself (as he has 
no fear). 



I&AVASYOPANISHAD 


11 


Expl. (1) Here and e#RWEcq of God 

are brought out. God is the abode of all. He is the 
support. He is also the regulator of all, being present 
in all. It is the knowledge of God’s support and 
regulation that removes all fears. Then, one does not 
need any more protection. 

tffji qwmpr el i 

q: e li 

— Ifooqqgfa (M.B.) 

It is not merely the presence of God in all that is 
intended to be mentioned here but his regulating 
them, being present in them. 

(R.T.) 

(2) No identity between self and all others is 
intended here. The locative case suffix clearly 
indicates difference. 3^1*?^ fle^qqfasj 1 (J.T.) 

qfcqq. fqsnsicT: I 

eT?r «R. 5Tt«s II vs |l 

The God in whom all beings reside (find 
Support) is present in all. He who especially 
knows this, and also sees the oneness of God 
present in all these beings will have no wrong 
knowledge nor any sorrow. 

Expl. (1) The two facts—God being the support 
of all and regulator of all, being present in them 
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mentioned in an earlier verse—are mentioned again 
here to bring out certain special points. 

1 . fe^Rcl: 3T5T 3-33 | 

(M.B.) 

2 . tj| WHief: 3rfi: 3T5T 3?T: | 

(J.T.) 

In the previous verse getting rid of fear is stated 
as the result. Here getting rid of wrong knowledge and 
grief are added as results. 

(3) This verse does not convey any identity 
between self and all other beings as contended by 
some commentators. 

GOD CREATES THE WORLD TRULY 

*rm**r: n <: n 

He (who gets the knowledge of God) has 
reached the God who is free from sorrow, has no 
subtle body, has no limitations (of time or attri¬ 
butes), has no gross body, who is the ground of all 
purity, and who is not affected by any sin. (There¬ 
fore, the knower of such a God will be free from 
wrong knowledge and grief as stated in the 
previous verse). 
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Further, God who is omniscient, who is the 
lord of the minds of all, who controls all, who is 
independent, has created the things truly through 
the ages. 

Expl. (1) Here some important attributes of God 
are mentioned. The fact of God creating the things of 
the world truly all along the ages is also mentioned. 
This is intended to point out that one who knows God 
with these attributes will be free from wrong knowl¬ 
edge and grief. The correct import of the adjectives 
given here is beautifully brought out in the following 
quotation given in the Bhashya. 

qf^Rcsritf wti fefpF&rraLH 

¥1 | 

qq ^fq qiftfoqq II 

qfaj;: W II 

qRqftfcfa: I 

S a^TfcT: II 

srait3iSH)K9: I 

ftqhqq II - qml (m.b.) 

(2) 373WH--30T means limitation, inadequacy/, 
imperfection. God has no limitation either in respect 
of time or in respect of qualities. 
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ai+l- 41 ^ — Conveys the absence of subtle body or 
linga sarira. 

— Conveys the absence of gross body. 
Though God has no subtle or gross body, he has apra- 
krita sarira or transmateria! body. Therefore, there 
is no difficulty for creating things. 

(3) In this verse there is a clear statement about 
the reality of the world. The world is not merely an 
illusion as contended by some commentators. 

BOTH RIGHT KNOWLEDGE AND CENSURE OF 
WRONG KNOWLEDGE ARE ESSENTIAL 

3??*TcnTj nfonfcr i 

*5* rr % v * fosrprc ii ^ n 

Those who meditate upon God wrongly will 
enter into the world of deep darkness. But those 
who are engaged in right knowledge only (and do 
not censure wrong knowledge) will, indeed, enter 
into deeper darkness. 

Expl. (1) In the verse qrn I' etc., the 
fact of wrong knowledge leading to dark worlds was 
already mentioned. That is quoted in the first line of 
this verse to add a warning that if such wrong knowl¬ 
edge is not censured by those who have right knowl¬ 
edge, they will be failing in their responsibility and 
have to face the consequences. 
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aRpfonw q g qp^esrqq. i 

cicftsRr^ftrq sqm qrftr ^nuf^w: || (M.B.) 

2. arfqsjigqr^—qqiq^rqiRi^qqTqircgqi^ i aiq 
aiforrei^q fqgT^fqft«TT?Fqif%qT qflqq: ar^qisrarc: 
fll^f: | (R.K.) 

The word avidya means wrong knowledge. How¬ 
ever, here it should be taken in the sense of wrongly 
conceived nature of God. 

(3) Those who have wrong knowledge are not 
aware of the necessity of censuring it. But those who 
have right knowledge know the adverse consequences 
of wrong knowledge and therefore must censure it. If 
they do not discharge this responsibility it is a greater 
failure and calls for greater punishment. 

jfifcqclfr arsrraerqT qxqTfn^ssneeqifa^i^ i fosirccuq g 
^qqr^iq'fq^Tq^qqTqq cpt ^q qsfqg'qcqifcfq^w 
qifcqcqq ara^ifq cffirfcr qraftBT^qcqraj araTHcqifiH: 
qiH^gT^Tt ft; arftq^qqrgj (R T.) 

RIGHT KNOWLEDGE AND THE CENSURE OF 

WRONG KNOWLEDGE LEAD TO TWO 
DIFFERENT ASPECTS OF THE RESULT 

3Tfq^qi|fq?niT H?q^;fqUqrT | 

^ ireafe-cMfq fl: h \» ii 
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They (the wise) say that the result of right 
knowledge is distinct and the result of the censure 
of wrong knowledge is distinct. Thus we have 
heard from the wise who taught us that (the means 
to liberation). 

Expl. (1) In the previous verse it was stated that 
those who do not censure those who are engaged in 
the meditation in a wrong way will enter into deeper 
darkness. This is only an adverse consequence. Here, 
it is stated that the censure of wrong knowledge will 
lead to certain advantages also. There are two aspects 
of liberation viz., 1. Elimination of sorrow and 
ignorance. 2. Realisation of bliss. The first is 
achieved by the censure of wrong knowledge, while 
the second is achieved by the right knowledge. 

qftnFngj (m.b.) 

2. I (J.T.) 

eftrsrf fasUTT 37^17^3^ II H R 

He who has the right knowledge and censures 
the wrong knowledge (which lead to distinct 
results in liberation) will cross over ignorance 
sorrow etc., by censuring wrong knowledge, and 
attain the blissful state by the right knowledge. 
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Expl, (1) This is further elaboration of what was 
stated in the earlier mantra viz., that both right knowl¬ 
edge and censure of wrong knowledge assist liberation. 
These two serve different purposes in this respect. 
Censure of wrong knowledge will help to eliminate 
sorrow and ignorance while right knowledge will lead 
to bliss. 

(2) The word JJcg should not be taken in the 
literal sense i.e., death. Ignorance and sorrow are 
metaphorically mentioned as death. 

GOD IS BOTH CREATOR AND DESTROYER 

srRrsrfer i 

cleft ft Rift T STW^T *eTT: II U II 

Those who meditate upon God considering 
that he is not the creator, will enter into deep 
darkness. But those who consider that he is 
creator only (not destroyer etc.,) will enter into 
deeper darkness. 

Expl. (1) In the previous verse it was stated that 
wrong knowledge will lead to deep darkness. In this 
verse and the next two verses an instance of wrong 
knowledge and its consequences are given to illustrate 
the points made in the earlier three verses. 

(2) —3PTc*ji: cficlf ftfgqiflft | 

3 qq frii: i uqqiT r RfRq^qraft | 

(R.K.) 
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(3) One who thinks that God is not the creator 
is not properly instructed in sastras. But one who 
knows that God is the creator through the scriptures 
qcft SIT fJTTfa etc., should know that God is also 

the destroyer etc. His not realising this is a greater 
lapse. 

ffa vftnoTT ^ it U n 

They (the wise) say that the result of the 
knowledge of creatorship is distinct and the result 
of the knowledge of destroyership etc., is distinct. 
Thus we have heard from the wise who taught us 
that (i e., the means to liberation). 

Expl, (1) In the previous mantra it was stated 
that non-realisation of the destroyership etc., will lead 
to deep darkness. Here it is said that the realisation 
of creatorship and destroyership lead to two distinct 
aspects of the result in liberation. These will be 
explained in the next verse. 


f^T«TTTt»T eftof II II 

He who knows both the creatorship and 
destroyership of God (which knowledge leads to 
two distinct aspects of the result in liberation) will 
cross over the bondage (of body etc.,) by the 
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knowledge of destroyership and attain the bliss by 
the knowledge of creatorship. 

(Here creatorship stands for all other qualities 
also). 

Expl. (1) In the above three verses an instance 
of wrong knowledge i.e., absence of the knowledge 
of creatorship of God and the incompleteness of the 
right knowledge viz., knowledge of creatorship only 
of God are pointed out. Their consequences are also 
pointed out. 

(2) The knowledge of creatorship should not be 
limited to that only. It has to cover all qualities. It 
is the knowledge that God possesses an infinite number 
til qualities that leads to bliss in liberation. The 
knowledge of the destroyership of God removes the 
bondage of body etc., and the sorrow. 

. I 

ofaciTCOTiq, |j 

n (m.b.) 

( 3 ) SFgfcR:—(R.T.) 
gfgg-—(R.T.) 

knowledge leading to worship and 

meditation. 
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PRAYER FOR THE VISION AND GRACE OF GOD 

fgTVR^JT TmOT ?plg I 

<TrR gRSTRTf 3 STrRtRRfa' II II 

The face of God who possesses all auspicious 
qualities (and who is in Suryamandala) is covered 
with Suryamandala. O Pushan the infinite! Unveil 
it, so as to enable me, who hold him at heart, to 
see him. 

Expl. (1) Verses 15 to 20 constitute a prayer to 
be offered by those who desire to get the direct vision 
of God and his grace to obtain liberation. In this 
verse the devotee appeals to God to unveil his form 
present in Suryamandala to him. This form is covered 
by the brilliance of the sun. The devotee appeals to 
God to unveil it so as to enable him to see it. 

(2) brilliant like gold, qjR-fqsifh 

srrat RPIR that which sucks the essence and 

protects. full of auspicious qualities. 

gtjlR stands for the whole form. RiRRRfa-RcR 

'UTRfcT R^fiTR, ^Hl^-unveil. 

(3) The lull implication of this verse is explained 
in the Bhashya as follows: — 

qi^ fijaqq flg^Tfclg 1 

sq^ifqftci gt=ig 11 
cTtT qyfarT: tJRf ^Rg | 
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*TH HTSTT’Tr^ I 

?ra q^*nfrr n K\ n 

O Pushan the infinite! Ekarshe—the prime 
knower of all things ! Yama—the regulator of all! 
Surya— one who is to be realised by the learned ! 
Prajapatya-one who is to be obtained by Hiranya- 
garbha! give me the knowledge of my true nature, 
extend my knowledge of the things outside. I wish 
to see your auspicious form (with your grace). 

Expl. (1) God is present in Ekarshi, Yama etc., 
bearing the respective names. He bears these names 
as he possesses the attributes conveyed by these names. 
The significance of these names and the attributes 
conveyed by these are explained in the Bhashya as 
follows :— « 

. | 

fircmTTq- fft: I 

^5: *r sn^nqst: a^iq^: n 

fesmq (M.B.) 

( 2 ) ^ towfp*., 5^1—fertq, 

eta:——f%RTK*r 1 

dltT = stands for the knowledge of the true nature 
of the devotee and ita: = stands for the knowledge cf 
outside things. 
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*rtS*TT^*Tt JW: ^ftrCRf^lT II ^ II 

The Purusha who is present in Mukhyaprana, 
is called ‘ aham ’ (as he has no inauspicious quali¬ 
ties) and ‘ asmi ’ (as he is to be known as ever¬ 
present). 

The Purusha who is present in Pushan, 
Ekarshi, Yama etc., is within me also as regulator. 

Expl. (I) This verse admits two meanings and 
conveys two important doctrines :— 

1, It informs us that the God is present in 
Mukhyaprana and God is called * aham ’ and ‘ asmi ’ 
which convey that he has no inauspicious attributes 
and he is ever-present (first interpretation). 

2. It informs us that the God who is described 
as present in Pushan, Ekarshi etc., in the previous 
verse, is present in the devotee as well. God present 
in all these is one (second interpretation). 

(i) In the phrase qtsff) the first aw) is loca¬ 

tive singular of the word 3T§ which means Mukhya¬ 
prana. (M.B.) 

(ii) The meanings of the words and 3i|%? 

are explained in the Bhashya as- snj 5|^T 

(M.B.). (first interpretation) 

(iii) RSI SPWF'lfa | R: 

are) (iftcflTRi fssfa:) Jn«TT*ra<fi51c!% fem: 1 gfe- 
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qfa ’ q^qqffqciqT 3TCcfta«f: | Sqflcffol Ufa =q fam 

•7qi Q;lfq q»feclts4: I (second interpretation) 

srrgcffRq^qn^q *WeT ii U ii 

Though the body survives until it is turned 
into ashes, the Mukbyaprana (present in the body) 
who is supported by God is immortal. (Therefore, 
it goes without saying that God present in the 
body is immortal). 

Expl. (1) This mantra is intended to remove the 
doubt that if God is present in all, he should perish 
when these perish. The answer given is, it is true 
that the body perishes but the Mukhyaprana in it is 
immortal. Mukhyaprana is supported by God. There¬ 
fore, it is clear that God is immortal. 

aifqw-sr: iraq ftsqq aqqq: qta a: arfaw (R.K.) 
He who has God as his support. Mukhyaprana is 
immortal in the special sense that his knowledge is 
never veiled, *J£ci: (M.B.) 

$p writ *tc ^ i & w ii ^ ii 

Om ! (one who possesses an infinite number 
of qualities), Krato ! (one who is jnanasvarupa) 
bless me; take into account my deeds and bless 
me. 

Expl. (1) In this verse God conveyed by ‘Om’ is 
praised God is called ‘Om’ as he possesses an infinite 
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number of qualities. He is called Kratu as he is 
jnanarupa. 

(2) means bless, God’s knowledge is ever¬ 
present. Therefore, there is no remembering in the 
usual sense. 

5j^rgf # jtjt tRr fqv>jT n ii 

O Agni! (one who regulates the body and 
regulates the world) lead us by the right path 
towards the prosperity (liberation). O God ! You 
know all the knowledge that we have acquired. 
Remove the sins that have put us in bondage. We 
offer you profuse salutations. 

Expi. (i) si# ^ tpnier mz r qqfa wtcftfo arfjr:, 
gqqr-^tltlrt^ni^Rrf^tTTfbl (R.K.) by the right path 
archira etc., from which there is no return, rpt- 
towards the prosperity of liberation. 

qgjTfft—3fwiq, —3f*qi^ 

qfa&rg,, qq:—qiq^, ^fqgr^— 

f^TRT^ftqfffqei: STOIHT 



This Upanishad is found in the fourth chapter 
of Talavakara Brahmana of Samaveda Hence it 
is called Talavakaropanishad. It is also called as 
Kenopanishad as it begins with the word kena. 
This word ‘ kena ’ by whom ? gives the clue to the 
central theme of this Upanishad viz., God directs 
all our activities. God regulates all. This Upani¬ 
shad also brings out the fact that God being 
infinite he cannot be fully comprehended by any¬ 
one These two facts, viz. God regulates all and 
he cannot be comprehended fully—are illustrated 
by an episode here. 

This Upanishad is in the form of a dialogue 
between Chaturmukha Brahma and Sadasiva. 
Therefore, these two are the sages for this Upani¬ 
shad. Vishnu is the deity. Tristup etc. are chandas 
lor the poetry portion. 

WHO DIRECTS THE MIND AND SENSES? 

nftr<r jht: shut: mro: nfa i 

95 ^ II K II 

Directed by whom does the mind proceed 
lowards the objects ? Directed by whom the 
Mukhyaprana performs his duties ? Directed by 

i 
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whom people utter this speech ? Who directs the 
eye, the ear etc. ? 

Expl. (1) This Upanishad is in the form of a 
dialogue. The dialogue is between Chaturmukha 
Brahma and Sadasiva. Sadasiva asks these questions. 

(2) Three questions are asked here 

(i) Who directs our mind ? 

(ii) Who directs Mukhyaprana ? 

(iii) Who directs our senses, viz. speech, eye, 
ear, etc. ? 

The very self cannot direct the mind, because, it 
is found to proceed towards such objects also from 
which the self tries to refrain it. q Ppi»»$citsfa 

’TrHTT (R.K..) The reply of this first question 
is, Mukhyaprana directs the mind. Then, the question 
arises, who directs Mukhyaprana ? This question is 
answered in the next verse. All the three questions are 
also answered in the next verse. 

(3) ^fain-sen., nqq; am: g^qsFi: i 

(R.K.) 

(4) Mukhyaprana also cannot independently 
direct the mind and senses. 

q »nq: (r.k.) 
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GOD DIRECTS MUKHYAPRANA, MIND, 

AND SENSES 

storsi sfoi Rfh £ srra sr ^ aror: i 

sftri: *ref??T IIR li 

He who gives the power of hearing to the ear, 
the power of thinking to the mind, the power of 
speaking to the sense of speech, who directs 
Mukhyaprana and who gives the power of seeing 
to the eye, is that one only (Vishnu only). 

The wise (who know this) after leaving this 
gross body, being freed (from the subtle body), 
attain immortality (liberation). 

Expl. (1) The answer to the second question is, 
it is God Vishnu who directs Mukhyaprana. This is 
stated here as snores Sfrni *F 3. 3 means « trq. He is 

that well-known supreme ruler Vishnu only. 

2. The answer to the first question is contained in 
the phrase iRHt IR: while the answer to the third ques¬ 
tion is contained in the phrases sffan etc. The 

senses and mind owe their power to God. Therefore, 
it is clear that he regulates and directs them. Mukhya¬ 
prana directs these under his orders. Mukhyaprana 
himself is regulated by God as he also owes his powers 
to God only. 

SThPT** A H II (M.B.) 
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(3) (i) site SPPnSlftilR::, JT5T: RSRSTftiS?:, 

sng^rc&T^a^:, I 

(iij am?a g^iab JFtei i 
(iii) gfas) I (R.K.) 

(4) (i) t%r: tetR'cT: ateifcat^te sti^ct: i 

(ii) 3TWI^ nsr ir^r 

|te i 

(iii) 3fteg*a f^T I 

(5) cf. (i) nmta ginger | 

(ii) ami^at ^qiteigj (b.s.) 

MIND, SENSES OR DEITIES CANNOT 
GRASP THE GOD FULLY 

?T <T3[ ^^T^fcT ^ snn.*T^ft !T RSR I 

* fasr ?! fosnjftrt ^^cr^gftn^Tri; il 3 II 

There, the eye does not go, the speech does 
not go, nor the mind goes. We do not know, we 
do not understand, how he regulates them. 
(Mukhyaprana, mind, senses etc.) 

Expl. (1) Eye etc., senses cannot give us God’s 
knowledge or the knowledge of his glory of directing 
all. Even the presiding deities of eye etc., cannot 
grasp him or his glory fully as he is infinite. These 
cannot have his knowledge fully either in a general 
way or in respect of particulars. 
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(2) (i) 5T5T I 

(ii) ?T ^ !T fos: ^TUT^RirH^ fllfe I gl^t 

i%5tafrHft1rr hi^ttc—? r # i 

(iii) fT | atfHfTTfjRa^m 

# 53 T 3 ffq ?r sthPci i 

. (R.K.) 

3. 3PT«i: qfrjyfalsrf: | (M.B.) 

GOD IS DISTINCT FROM THE KNOWN 
AND THE UNKNOWN 

3T?qr%«r rrfgf^n^srt atfaf^enarfor i 
ffa Ugw II M ii 

He is distinct from the known and distinct 
from the unknown. He is supreme. Thus we have 
heard from the ancients who taught him us. 

Expl. (1) The God whose glory is explained in 
previous verses is distinct from all other things known. 
He is also distinct from Ssasavishana etc., non- 
rxistents. f%f^U means itfris all existent things of the 
world. 3Tf^f^tT means 3|SJlhd non-existents such as 
£asavishana. 

ftfairai srfaiT^ sum; 3f?rt atafamct 

mTCFTI^i 8RI^ I (R.K.) 

These are also interpreted as sqrfi and 315^, %f^ 
*^is?iTiv5itraf;af^is5iTrf: I (R.K.) 

2. affair fijq*?: | (R.K.) 
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BRAHMAN IS NOT IDENTICAL WITH JIVA 

^IT *PT*g«lfr I 

<T^T 5TgT r# ^f^g'TTST^T II 

^TfRJTCTT 51 ^ITTf ift HITg I 

ar^r 5t§r m ^ *f^g<ncrit ii 

it ^*Tf?T ^s£fa T^^fifT I 

ct^ct ar?R c* f¥sr M vfagTCRt II 

^ sftwor it sjurtfo ito gcrg i 

<t^t ar^r M ^f^g'Ttsra n 

arrj; sufitir it Eriforfir ^ir ator: softer i 

cT^T sr^T it farfe M ar^gcriTT^ n 'a ii 

He who is not fully expressed by speech, 
directed by whom the speech is uttered, know him 
to be Brahman ; the jiva is not Brahman ; Brahman 
is by your side (as regulator). 

He who is not fully grasped by mind, directed 
by whom the mind grasps, know him to be 
Brahman; the jiva is not Brahman ; Brahman is by 
your side (as regulator). 

He who is not seen by the eye, directed by 
whom the eyes see, know him to be Brahman; the 
jfva is not Brahman ; Brahman is by your side (as 
regulator). 

He who is not heard by the ear, directed by 
whom the ear hears, know him to be Brahman; 
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the jiva is not Brahman, Brahman is by your side 
(as regulator). 

He who is not moved by Mukhyaprana, by 
whom Mukhyaprana is moved, know him to be 
Brahman; the jiva is not Brahman; Brahman is 
by your side (as regulator). 

Expl. (1) In this verse the tact of Brahman not 
being fully grasped by the mind and senses because of 
its infinite nature is stressed. Though jiva is grasped 
by the mind, speech etc., Brahman i? not grasped since 
the two are not identical. Brahman is by the side of 
jiva. It is not jiva itself. Being by the side of Jiva, 
Brahman regulates jiva. These points are made clear 
in this verse. 

(2) (i) qffqsr^q m I 

(ii) 5T3I I eR 3fT*T 3fT?d ftqmqicTqT 

q^ | (R K.) 

(3) sfH^q cT^ m fqsoqUjqJTsqqq; I 

fog q% I fqflqmqi^ n 

q|q m fife ?q fq^qi^q qtqsqq^ i 

feqmqi q\qiqf qsifrj fogcrfwiji (M.b.) 
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GOD, BEING INFINITE, CANNOT BE 
FULLY KNOWN 

5J»T rR %r«I ST^TOrt | 

3?«i 3 rffatej^rft ii in 

If you (Sadasiva) think that you know Brahman 
well, indeed, you know very little (since he is infi¬ 
nite). Therefore, you have to enquire into the 
nature of Brahman present in you and gods. 

Expl. (1) The fact that Brahman cannot be 
completely understood by anyone is further explained 
here. Chaturmukha Brahma is addressing Sadasiva 
here. 

(2) | c^Rshould be taken in the sense 

of and ^ in the sense of r3RT I 3 

I 

EVEN CHATURMUKHA BRAHMA DOES NOT 
KNOW GOD FULLY 

tr?% r %%% n i 

R msz rllfa R ^fel ^ ^ I 

R^ITOrT RR RR R ^ ST: II R II 

Others think that I (Chaturmukha Brahma) 
know Brahman well. But I know that I do not 
know him completely. It is also not that I do not 
know him at all. I know him (to some extent). 
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Amongst us, he who thinks that I (Chaturmukha 
Brahma) know God fully, does not know correctly 
(since his understanding amounts to God to be 
limited). On the other hand, he who thinks that 
I (Chaturmukha Brahma) do not know God fully, 
does know correctly (since he has realised the infi¬ 
nite nature of God). He who thinks that he has 
not understood God fully, has understood him 
(since he has realised the infinite nature of God). 
He who thinks that he has understood God has 
not really understood him (since he thinks that 
God is limited to be within his knowledge). 

Expl, (1) Chaturmukha Brahma clarifies here 
that even he does not know Brahman (Vishnu) 
completely. Brahman being infinite, nobody can 
know him completely. Therefore, if anybody thinks 
that Chaturmukha Brahma knows Brahman (Vishnu) 
completely, then he is wrong. Correct knowledge of 
Brahman consists in realising that nobody can know 
him completely; not even Chaturmukha Brahma. 
This only leads to the realisation of God’s infinite 
nature. 

(2) The prose order of the verses above is, 

(i) 3ff sraort ^q g^feT qfc ^ ?q 

1 fq (?qfa) 3f*q (Wf.) 

^5 3TW ^ (WO 3fq 3 a (cqqr) 


5 
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(ii) 3pq 3Tf | R 3ff flfecT R-q | R 

(iii) ST: q: cTifc =rt (qRf®35R^5 i iraL ) *T 

q^lrf M ^ (anRf%5iccr?Mi^) i 

(iv) q*q 3TRct cTW TOflJ Rff qW * q? tf: | 

KNOWLEDGE TO ONE’S FULL CAPACITY IS 
SUFFICIENT FOR LIBERATION 

arfqsrta fqsrtiTcTT fosieTiifsnriJrtTTq; i 
Jtfirqtafqf^T WrTJT^rTr^ % II 
37Irff5TT fq^?t sftq fasim fq^UJrTJT II 3. II 

Those who think that they have understood, 
have not really understood (as they have not 
realised the infinite nature of Brahman). But those 
who think that they have not understood have 
really understood (as they have realised the infinite 
nature of Brahman). 

He who knows according to his capacity 
attains immortality (liberation). 

By worshipping after realisation, one obtains 
increased bliss. By knowledge one attains libera¬ 
tion (through the removal of ignorance). 

Expl. (1) stf^qtqf^qn known to one’s capacity. 
Though none can understand Brahman completely 
one will obtain liberation, if he knows Brahman to 
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his lull capacity. srfcRNftf^cifafcr i 

'jfir: Set *TcT fNlfai ftfccT ^ I (R.K.) 

(2) aritJT^ 3TTcJrei^S5T qfTTfc*I?iqU I 

'flqg an*F3Tft?ppt i 3fjjcr^ 3rf^fiq%T^qr g%gi 

(R.K.) 

THE RESULT OF GOD REALISATION 

TC srsrofer 

5T 1 

gtg *3^3 fefosi ^frl: 

»r«n= 5 i#«i^^;cTT vrgrf^cT ii y n 

If one knows Brahman at this birth it is good. 
II one does not know at this birth it is a great loss. 
The wise will think of the presence of Brahman in 
every being and attain immortality (liberation) 
leaving this world. 

Expi. (i) ff ?nqbq i esinfe 

i g?s afcjj&s I (R-K.) 


flftfht: ^' x ?: I 
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REMOVAL OF THE IGNORANCE AND 
PRIDE OF GODS 

agr ?■ i 

3T«I cT^T £ 3§pift SUT^t^frT I 

<1 q^T?cT 3?STT$Tr*T$ R n uft I 

cr%«rf fN*Pt II K ii 

Brahman (Vishnu) won the battle for gods. In 
this victory of Brahman, the gods glorified them¬ 
selves. They thought ‘ ours indeed is this victory, 
ours indeed is this glory ’ Brahman knew this 
conceit of gods. 

Expl. (1) An episode of even gods not fully 
knowing the glory of Brahman is given here to 
illustrate the doctrine, viz. No one can know Brahman 
completely. 

^T55*T ansqiffoTmC (R.K.) 

(2) Brahman had entered into gods and brought 
victory for them in the battle between gods and 
demons. 

i&Hf 3 % ^ ^*4) 

(R.K) 

AGNI CONFESSES HIS FAILURE 

f I * sq3TR?eT fofoq I 

I 3TTeT%5C qelfesiFftfs 1 
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STITTS BTf 3TI?T^T ^1 I 

?^Rr ft fef t 4fa fFi i 

srft? *nt 'jf^tfaRr i 

fT^r 5JOT ?^tSJT%cT^ ^Rf I 

fT^Tcnarr^r q 't snfrg r i cr^r stoto 2^3jt i H?rrr^ 

Rrcfi* 1 ^?t^ 5 t $5 ftsirf *ftcra$tRrRt 11 ^ 11 

Brahman appeared before them as Yaksha. 
They did not know what spirit it was. They said 
lo Agni, ‘O Jatavedas, find this out, what this spirit 
is. He said ‘Yes’ and rushed towards it. The 
spirit (Yaksha) asked him (Agni) ‘ who art thou ? ’ 
Agni replied ‘ I am Agni, indeed, 1 am 
Jatavedas ’. 

(The spirit asked him again) ‘ what power is 
there in thee 

Agni replied ‘ I can burn everything whatever 
there is on the earth 

The spirit (Yaksha) placed before him (a blade 
of) grass and said ‘burn this’. 

Agni rushed towards it (blade of grass) with 
all his force. He could not burn it. He returned 
(and told other gods) ‘ I have not been able to find 
out what this spirit is 
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Expl. (1) Brahman appeared along with Uma, 
Siva and to Chaturmukha. His intention in so 
appearing was to teach the gods their proper status. 

NASIKYA VAYU CONFESSES HIS FAILURE 

3TO I eiT?IT%eT^ fosTHtfg; wfafa I 

I 

an^erf arprsjfteiBisftri; i 

3TtfH H^RT^R 1 'jRjSRlfllfe I 
<1<jt ?q^v2n%cr^?*%f?r i 

H#3T%rr i ?rer ststt^icjr; i 

H riel q^ I fesrTjj q$rftrf?T I 

Then the gods said to Vayu ‘O Vayu, find 
this out, what this spirit is. He said ‘ yes ’ and 
rushed towards it. 

(The spirit asked him) ‘ who art thou 

Vayu replied ‘ I am Vayu, indeed, I am Mata* 
risva.’ 

(The spirit asked him again) ‘ what power is 
there in thee 

Vayu replied I can blow off everything what¬ 
ever there is on earth. 

The spirit placed before him (a blade of) 
grass and said, blow off this. 
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Vayu rushed towards it with all his force. 
He could not blow it off. He returned (and told 
other gods) ‘ I have not been able to find out what 
this spirit is ’. 

Expl. (1) Vayu refered to here is Nasikya Vayu 
but not Mukhyaprana. 5 TTRt^WT3H. (R K.) 

INDRA MEETS UMA 

i faster^ i 

sr ferqrrTsrmff R^fttwRigRt 

I 

<rf II 3 II 

The gods said to Indra ‘ O Maghavan ! find 
this out, what this spirit is.’ He said ‘yes’ and 
rushed towards it. The spirit disappeared from 
before him. In the same place, he came across a 
lady, most beautiful, Uma, daughter of Himavat. 
He said to her ‘ what is this spirit ? ’ 

Expl. (1) When Indra approached the spirit, the 
spirit disappeared. This is because, just at this stage 
he was not entitled for direct teaching by Brahman 
(Vishnu). Being more intelligent, he was likely to 
ask Yaksha himself ‘ who he was.’ Yaksha (Brahman) 
did not intend to reveal himself to him directly at 
this stage. Therefore, he disappeared along with 
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Chaturmukha Brahma and Siva, leaving only Uma on 
that spot. 

nr nfe arg*i- 

nnr stsFTr f?&r =q 

ffcT 5TTS«f: cTWT^fq?q 1 eg; ffd ^qe. | 

(R.K.) 

ffcl cidW I 


INDRA RECEIVES INSTRUCTIONS FROM UMA 

a#Rr gtet^ i sTgrort qi TeTfg^tl 3ie£tasqfef?i i 
eTeft K I sl^fe | 

<rsn§;i ^qt 3ifq<mfiurT?qR ^qiq i 

fi[ 'I * ii 

(Uma) said—This is Brahman. In the victory 
of Brahman, you gods find the glory. Then, 
(Indra) understood that it (the Yaksha) was 
Brahman. Therefore, these gods Agni Vayu Indra 
greatly surpass other gods (who are lesser to them 
in gradation). These understood Brahman earlier. 

Expl (1) Uma informed Indra that the Yaksha 
was Brahman (Vishnu). She also told him that at 
the battle between gods and demons, Brahman entered 
into the gods and won the battle for them. There¬ 
fore, they should glorify Brahman rather than glorify¬ 
ing themselves. Thus taught by Uma, Indra under- 
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stood Yaksha to be Brahman. His pride of having 
won the battle himself was removed. 

(2) (i) Here t^% ^r: refers to Brahma, Vayu 
etc. who accompanied Yaksha. ^T: 
fsT^T: wmf: (R.K.) These gods are 

superior to other gods (who are lesser to them) because 
these accompanied Yaksha. 

(ii) R^t tfaT: also refers to Kama, Daksha etc. 
who first suggested that Yaksha’s glory be known. 

R5&1T: aptnT. (R.K.) 

These are also superior to other gods (who are 
lesser to them in gradation)* 

(iii) Agni, Vayu, Indra directly mentioned in 
the Upanishad are also naturally covered by the 
expression r;^ ^T:. These are superior to other gods 
(who are lesser to them in gradation) because these 
have understood Yaksha first. Indra understood 
Yaksha as Brahman, while Agni and Vayu had 
Yaksha’s darsana only. This Vayu is Nasikya Vayu. 
He is not Mukhyaprana. 3ffJ|o||i«i): R^3FP}r^H.I 3 

’tsret a^JTf^rr *trr(R.K.) 

ft % RRr^ SSJjft ST&&T 1 

rT^tTTSir ^tr; I 

* % RR<T 'TORT I ST % RSJJTt 
II R II 
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These gods (Agni Vayu Indra) first under¬ 
stood him to be Brahman. Therefore, Indra 
surpasses other gods (lesser to him in gradation). 
He understood him closest. He understood him 
first as Brahman. 

Expl. (1) The gods Agni, Vayu and Indra under¬ 
stood Yaksha to be Brahman first. Among these, 
Indra went close to him and understood. He under¬ 
stood from Uma while the other two understood from 
Indra. ^ I (R.K.) 

ADHIDAIVA AND ADHYATMA FORMS OF GOD 

rt^«T 3TT^ft 

3?vfr^0T STflS'T: rTgtf »TtR 

II 3 II 

There is this teaching of Brahman (In its 
Kapila form) It flashes fourth lightning etc. lumi¬ 
nous forms. It closes. This is adhidaivata. Now, 
adhyatma—The mind moves (towards the objects 
directed by him) and remembers them directed by 
him (in his Aniruddha form). (The mind) wills 
continuously. 

The Brahman is designated Tadvana (for the 
purpose of meditation in this context). It should 
be meditated upon as Tadvana (that which is 
pervading and worthy of worship). 
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Expl. (1) Here adhidaiva and adhyatma forms 
oi Brahman in the present context are explained. The 
adhidaiva manifestation of lightning etc. is that of 
Kapila form. The withdrawal of these manifestations 
refers to the God lying on Kshirasagara closing his 
eyes. 

(R.K.) 

afpqqlfqqg, ? qqteq^ i arr: <j°t sis? 3Tf$?oft 
faster $k*rrq} ira ffa qjqg^R.K.) 

(2) 3tr is to be taken in the sense of qrpaTq once, 
and as sq: in the sense of >jrfr again. 

(3) The mind moves towards the objects being 
directed by God and also remembers them under his 
direction only. 

qXsqtsqqq aRq q fl*q^ q^far giq^qq 

fqqiftqi^^f | 3Rqq fasq^M- 

iJTWfq (R.K.) 

(4) 3pftef brings out the chief character¬ 

istic of the mind as that which continuously wills 
about things qfoST qq: 3tF>q,| 3f%ot 3qi?q ^ I 

^?rqqqiTqf^ e^qqql^r i teb5qqfqq?f: (r.k.) 

qsfqq-that which pervades and which is worthy 
of worship. 
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MEANS AND THE SOURCES OF 
SPIRITUAL KNOWLEDGE 

ST *T 3?f*T §■ ^ ^JeTlfcr I 

I TtRT I 

ST# I 

rTSS cT«Tt ?JTt ^frT sf?T^T I %^T: STT^lfs 
ST9im«TcT^3q; I 

# f ST ^cTTST^TT^^S 3?<t£RT TICJTHRH^ 
S^*T «*)% 3^ sfcT%^f?T Stfofasfa II « II 

He who knows it thus, (as tadvana), him, all 
beings like. (Sadasiva asked Chaturmukha Brahma 
again) Sir, teach me the Upanishad (the secret 
knowledge). (Chaturmukha Brahma) replies ‘ the 
Upanishad is already taught. The secret knowl¬ 
edge about Brahman is already stated. The penance, 
control of senses, and the prescribed duties are its 
support. The Vedas, the Vedangas, and Mimansa 
are its sources. He who posseses this secret 
knowledge, getting rid of his sins, gets firmly 
attached to the supreme (Brahman) who is infinite, 
blissful and luminous. 

Expl. (1) Sadasiva and Chaturmukha Brahma 
conclude their dialogue here. In conclusion Sadasiva 
asks—1. Impart the secret knowledge of Brahman to 
me. 2. Teach me the means to get this knowledge. 
3. Tell me the sources of this knowledge. 
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Chaturmukha Brahma replies that ‘I have already 
imparted the secret knowledge of Brahman. Penance, 
control of senses and prescribed duties are the means. 
Veda, Vedangas and Mimansa are sources of the 
knowledge of Brahman. Finally, the result of such 
knowledge, viz. attainment of Brahman is stated. 

(2) The nature of three questions is explained as 
follows:— 

(i) fogqft'FJrfaqisi i 

(ii) 3qf?RcgfaqTSITqT: fasHqf: arwiJnfiRop^ \ 

(iii ) qi fqsnqr: qRR®^ i (R.k.) 

The question Rt af| interpreted to intend 

these three questions and the same are answered in 
<«q cTTt qR: etc. following passages. 

(3) Rq: | £fT | qR: 

jPqqfRnc: i qtf g q<nfsiR)f%eTR^ i (r.k.) 

(4) RRT R*tRlRT, 8FF& 33TOT@Tqft%%, *5fR 

3qq sq& q^foT | 

*TRIHT II 



This Upanishad belongs to Taittiriyasakha of 
Krishna Yajurveda. It is in the form of a dialogue 
between Yama and Nachitetas. Therefore, Yama 
is the sage for this Upanishad. Lord Hari in his 
form of Vamana is the God. Vamana is especially 
mentioned in this Upanishad. Anustup etc. are 
chandas or metres. The story of Nachiketas is 
found in Rigveda X. 135, Kathaka section of 
Taittiriya Brahmana (III. 1.8) and Anu&asana 
Parvan of Mahabharata. 

In this Upanishad—1. A full exposition of the 
concept of God. 2. God regulates the souls even 
after death and liberation. 3. The methodology 
of Yogic practice, are especially delineated. Many 
passages of this Upanishad and Bhagavadgita are 
similar. The exposition of many points is also 
similar. 

VAJASRAVASA’S VISVAJID SACRIFICE AND 
DAKSH1NA OF POOR COWS 

£ I ^ i 

w !ff^%cTT Jim T? srrcr i 
£ £ SF^lf^T II l II 
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Desirous (of Svarga, the result of Visvajid 
Yaga) Vajasravasa gave away (to priests) all that 
he possessed. He had a son by name Nachiketas. 
When the gifts were being given (to the priests), 
faith entered him (Nachiketas), though he was still 
a boy. 

Expl. (1) In the Visvajid sacrifice, the Yajaman 
is required to offer all his belongings as dakshina. 
Accordingly Vajasravasa who had undertaken Visa- 
vajid sacrifice was giving away all his belongings. 
However, the cows offered as dakshina were of very 
poor quality. This made Nachiketas, the son of 
Vajasravasa, who was standing by, to think whether 
it is worthwhile to offer such poor cows as dakshina. 
The faith that only the right thing should be done 
entered into his mind. 

(2) W* desirous, this adjective is given 
to Vajasravasa to indicate that he had undertaken the 
sacrifice with a desire to obtain the fruits. This was 
not correct and probably was responsible for his offer¬ 
ing poor cows. He was not above want. 

(3) , «I5T-3Trf^Pfq§f«: 

(R.K.) fq§: (V.T.) 


SPtsrfJOTT fa ftE gqT: I 

3?^T eTT^ ST el? II R || 
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The cows had drunk the water, eaten the 
grass, milked the milk and their senses had no 
strength. (The cows had drunk the water etc. only 
in the past. Now they had no strength to drink 
water etc). 

He who gives such (cows) will go to the 
worlds called (joyless). 

Expl. (1) Nachikctas who observed the poor 
quality of the cows that were being given as dakshina, 
found that they were not even in a position to drink 
water or eat grass. There was no strength in them. A 
gift of such cows, naturally, will lead to Naraka 
rather than Svarga. 

(2) <ftcirlq qrfif: ctf: 

qyt *T1 fir: cTT: ^ *TWf <TT: 

| 

(3) Ananda lokas mentioned 
here do not necessarily refer to Tamas. It depends 
upon the person concerned. 

ntepTShi'. ePTlqhqcW eWRcqR. | apqqy 

(v.t.) 

NACHIKETAS OFFERS HIMSELF TO BE GIVEN, 
i ri *591% ?qi it \ n 
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Nachiketas said to his father ‘ Sir, to whom 
will you give me ’ ? (He repeated) for a second and 
a third time. Then the father said to him ‘ Unto 
death shall I give you 

Expl. (1) When Nachiketas observed the very 
poor quality of the cows offered as dakshina, he felt 
bad and asked his father better to give his own son 
(Nachiketas himself) rather than such poor cows. 
The father ignored it once. But when the son insisted 
a second and a third time, the father felt irritated and 
cursed the son saying ‘you are given to the death’. 

(2) cB-^ra. 

NACHIKETAS ACCEPTS THE DEATH 
WITHOUT FEAR 

sR&rci sfoatfa n«n 

(Nachiketas said) I shall go as first amongst 
many (who are to die) and as a middle one 
amongst many (who are already dead). What 
has Yama to do, which, he can do with me now ? 

Expl. (1) Death being an inevitable event in 
life, Nachiketas is not afraid of death. Many have 
died before and many will die hence-forward. There¬ 
fore, one need not be afraid of death. However, he 
remarks that no purpose of Yama will be served by 
the death of Nachiketas. Normally when a gift is 
7 
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given to some one, it is intended to serve some or 
other purpose of the receiver. But no such purpose is 
served here. 

STRlpR* ReR: STClfRR 3TTR% JR: II H II 

Consider how it was with the bygone, and 
behold how it will be with those who go (to death) 
in future. A mortal withers like a plant and is 
born again like a plant. 

Expl. (I) Nachiketas explains with an illustration 
that death is very natural to a mortal and therefore, 
he does not feel sorry for this. 

YAMA’S WIFE ASKS YAMA TO OFFER ARGIIYA 
TO THE GUEST NACHIKETAS 

tfSRTRti ’JtTT't I 

eT^feTT ^Tlf^T frtfat ft II % II 

A Brahmana guest enters the house as god 
Vaisvanara (Agni). They (The householders) 
offer him peace (arghya etc. offerings that lead to 
peace). 

O son of Sun ! offer him water (water etc. 
hospitality). 

Expl. (1) Nachiketas went to the residence of the 
god of death as per his father’s curse. But Yama was 
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not in station. In the absence of the Yajamana of 
the house, Nachiketas did not receive any hospitality 
fiom Yama’s wife. Nachiketas had to wait for three 
clays. Then Yama returned. In this verse Yama’s 
wife informs Yama that a Brahmana guest Nachiketas 
has come and he should be offered arghya etc., hospita¬ 
lity befitting a guest. A Brahmana guest is considered 
as god Vaisvanara or Agni himself. If he is not 
properly treated he will burn the house like fire. 

(2) JjM: (R.K.) 

(3) nfasw ‘ s qt qtq 

3x171 3TTf% (R.K ) 

(4) 3Tlf%-(V.T.) 

(5) 

^TJpT ^frTT ^ 

srerfa st ignift ii v» ii 

Desire and expectation, friendship, reputation, 
sacrifices and philanthropic work, progeny, cattle 
and everything else, all these will be taken away 
of an un-wise person at whose residence a 
Brahmana guest remains unfed. 
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Expl. (1) In this verse Yama’s wife tells the 
adverse consequences of a guest remaining without 
proper hospitality in a householder’s residence. 

(2) (i) SITHfrn*3T an^TT, anmra«jj1w«0[ 

War: (R.K.) 

(ii) aramw JTiFi«fi^^T array, 

fa^^fel fTc^T^qrft^ot JTeft^fT (V.T.) 

(3) —spra^^ng- 
^TcrK, fSff.——clJJfilfc (R.K.) 

YAMA OFFERS THREE BOONS TO NACHIKETAS 

3?*^ gtsrwfiirfaw*!: i 

eTWT^ nf?T ?fK II <J II 

O Brahmana ! you, a revered guest, remained 
in my residence without food for three nights. To 
ward off this (lapse on my part) choose three 
boons from me. Salutations to you. May it be 
for my good! 

Expl. (1) Alter listening to his wife, Yama 
offered arghya etc. hospitality to Nachiketas and 
offered him three boons. 

(2) nft-smtorcpt 
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NACHIKETAS CHOOSES PEACE TO HIS FATHER’S 
MIND AS FIRST BOON 

arffrT: 

o:cT^ ^tott R«iJT gr f$t n Ml 

O God of death! may Gautama (my father) 
be pacified (in respect of me), be of good heart 
(towards me) and be free from anger. May he 
recognise me and talk to me when I am released 
from you. This, I choose as first of three boons. 

Expl. (1) —cgRT sfacT^, Hrfiff: 

i 

YAMA GRANTS PEACE TO NACHIKETA’S 
FATHER’S MIND 

^«TT VTf^rTT RcftcT: 

^ rpsft: srfRcTi 

rTT II l® II 

1. You, the son of Uddalaka and Aruna, 
being released by me, will be recognised (by your 
father) as before. You will sleep happily through 
the nights. Being free from the anger (your 
father) will see you who is released from the jaws 
of death. 
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2. The son of Uddalaka and Aruna (your 
father) seeing you released from the jaws of death, 
being free from the anger on my direction, will 
treat you as before. He will recognise you. He 
will sleep through the nights. 

Expl. (1) This verse could be explained in two 
ways. In the first explanation, Auddalaki Aruni is 
taken to refer to the son i.e , Nachiketas. In the 
second explanation, Auddalaki Aruni is taken to refer 
to the father i.e., Vajasravas. In either case the total 
purport is same. Sri Raghavendratirtha explains it in 
the first way and Sri Vedeshatirtha in the second way. 

(i) 3n#T: ^ 

tiwRKKPTrr: mi srcftr: fer 

Ufa?!! vfovifo 1 itfh Slfam *facTT 1 m ftcTT 

5ppt ^ (r.k.) 

(ii) rl^T ftcfl 3?gg*sncf SigrTT fed 

jif% 5q«rT ^ mi i actor. 

vrfrcTT 1 ^*1 (V.T.) 

(2) Among modern translators also Hillebrandt 
and Carpentier take it in the first way and Deussen 
and Radhakrishnan take it in the second way. 
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(3) Both and giFR^cf asked by Nachi- 

ketas for his father are granted here. 

NACHIKETAS ASKS A SECOND BOON— 
TEACH ME NACHIKETAGNI 

*«r*f ?r 

!T cT^T et ?T 3TC*TT I 

srir fftof 3?5TffHnfa'7T% 
srtarfasrft jtH?* 5sr»T5!t% 11 KK II 

(Nachiketas said to Yama) There is no fear in 
Svarga. You are not there. One has no fear of 
old age (in Svarga). Overcoming hunger and 
thirst, being free from sorrow, one enjoys bliss in 
Svarga. 

Expl. (1) After obtaining the first boon, as a 
preliminary to the second boon, Nachiketas praises 
Svarga. 

(2) Here, the word Svarga is to be taken as 
referring to the usual Svargaloka, as also Vishnuloka. 
It will be made clear in the following verses that the 
Svarga Agni about whom Nachiketas enquires in the 
second boon is Vishnu himself. He bestows Svarga, 
that is to say, Vishnuloka to the performer of Nachi- 
keta sacrifice. Before reaching this highest goal, the 
sacrificer stays at the usual Svargaloka for a Manvan- 
tara period. Therefore, Nachiketas praises both these 
worlds here. There is no fear of death etc. in these. 



56 


KAJHAKOPANISHAD 


Yama does not confront the Nachiketa sacrificer 
during the Manvantara period when he is in the usual 
Svargaloka and there is no question of Yama in 
Vishnuloka. Thus the description of Svarga given 
here is to be taken with reference to the usual Svarga 
and also Vishnuloka with appropriate interpretation. 
To indicate a reference to the usual Svarga the word 
is repeated twice in this verse. 

(i) *qrrerf^ wqgft (R.k.) 

(ii) qsr | fercj 

C^fcT fiqJTiq : I ‘ 5TT ci r wfan: | 

(R.K.) 

(iii) 5T cT5T c^.—* cT5f IT^rf^T^q^ JJ?gwftenf: 

(V.T.) 

sr wrftr 

snjfs: ^ ntroi 

II U II 

O Yama (God of death)! you know this Agni 
(Vishnu) who leads to Svarga. You teach him to 
me who have faith. Those who stay in Svarga 
(for a manvantara, ultimately) attain immortality 
(liberation). I choose this by the second boon. 

Expl. (1) Agni refered to here is lord Vishnu 
himself, 
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(i) 3Tf^fI^g^l%rT^^ ^sq^Tf^g^TR^T 3fffl- 
JTm#i ^(R.K.) 

(ii) ^q^—*qqeiqqq; (R.k.) 

(iii) ^q^T:—¥fqf ^sfit q^T ^ riqtWT: *paRlt 
qpr qrpq-q: qejT^qc^ gf% q^ (R.k.) 

YAMA TEACHES NACKIKETAGNI 

sr ft etqtfft erg ft fftsfta 
ssHqrrfft qfft%q: srsTTqq; i 
3TJT?cT^«FifHR«ft srfftgt 
fftfft rqftft fftfftft gSHn^ll *3 II 

(Yama said) O, Nachiketas! I know the Agni 
(Vishnu) who leads to Svarga and teach him to you 
well. You know him attentively from me. 

You know him to be that who leads one to 
the world of Ananta (infinite i.e., lord Hari), who 
is the support (of all worlds) and who is present in 
the heart (of all beings). 

Expl. (1) By way of second boon Nachiketas asks 
Yama to teach him Agni who leads the Nachiketa 
sacrificer to Svarga. Yama starts teaching him here. 
Agni taught here is not the ordinary fire-god but he is 
Vishnu himself. This is clear from the adjectives 
given here viz., anantalokapti, pratistha and guha- 
nihita. These adjectives cannot be the adjectives of 
mere fire-god or the deity Agni. 

8 
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(2) (i) 3 R;tW ^cnrt: 3Ti|H 

SmT, (R.K.) 

(ii) 3FRTW 3TT«T^ | apT-crafai: ait^ 

qRfir 3T cTT. (V.T.) 

(iii) anararclMPTrat snftft'nSpTt ffi: i 

rT3|TRTf^9l 3TF*I^ II 

SffclgT *ferT: | 

E tffsfaTfc: TOfflFgvR) 131*1. II 

(MB.) 

55)aRTf^Hf?r tTgSTT^ <T*it 
*n fWT *rra?fta? *mr sn i 
*r ^iRr *rater 

h«u*t *j<g: j^ari?- gu*. 11 ?«11 

Yama taught Nachiketas the Agni, (present in 
the sacrificial pit) who causes the whole world. He 
also taught him the deity, number and size of the 
sacrificial bricks. Nachiketas repeated it as taught 
to him. Yama was pleased and spoke again. 

Expl. (1) In response to Nachiketasa’s second 
boon Yama started teaching Agni who leads to Svarga. 
This Agni is not the ordinary fire god but he is the 
Lord Hari (Vishnu) himself. This is clear from the 
adjective lokadi i.e., cause of the whole world. 

#»3rTHPTTft ERTCOpjfi NcTCWfHiTTTOi £Rh. | 

(R.K) 
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(2) The deity of sacrificial bricks is Vishnu him¬ 
self. The number of bricks to be used is three hundred 
and sixty. 

=q i (R.k.) 

YAMA NAMES SVARGYA AGNI 

AS nAchiketagni 

ateum) *r?w 
ert ?r%i-i?r aj*: I 
eit* frrerr vrf^RrT^mfrr: 

11 in n 

The large hearted Yama, extremely delighted, 
said to Nachiketas—I shall give you another boon 
now. This Agni (present in the sacrificial pit) will 
be known by your name. Take also this golden 
chain. 

Expl. (1) Yama was extremely pleased by Nachi- 
ketasa’s quick learning and announced that the 
Svargya Agni taught to Nachiketas will henceforward 
be known as Nachiketagni. 

(2) —gqofiprH, ‘ 
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RESULTS OF THE PERFORMANCE OF 
NACHIKETA SACRIFICE 

cirf^r 5r?cr»j^ i 

gtsrsrs 

He who performs Nachiketa sacrifice thrice, 
associating with the three (Vedas), who performs 
the three acts (yagna, dana, tapas) crosses over 
birth and death. 

^ Meditating upon the omniscient, revealed 
through the Vedas, resplendent and adorable, 
having obtained his vision, will attain ever-lasting 
peace. 

Expl. (1) Here the results of the performance of 
Nachiketa sacrifice and meditating upon Lord Hari 
are explained by Yama. 

(2) (i) w. f^eiRigfer- 

(r.k.) 

(ii) ^1: gfq tTOFlSter 

(R.K.) 

(iii) 

(3) The expression SRSTSRr refers to two facts viz., 
(i) revealed through Vedas (ii) omniscient, 
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qH 3 $’. cT5f I arwreftfa f: I 

>1^31^ f«3 q^R?: I (R.K.) 

(4) fq=ETT«T—fERiq, f^cefT— *n$TTcfi<?T (R.K.) 

BrqTf^%rT: ^q^cT^. fqfq?qT 
* fezj*. snRi%ern. i 
«■ 5??3^T5TR. 3trr: Stotta 

II lV9 II 

The wise man who performs Nachiketa sacri¬ 
fice thrice knowing these three (the deity, i.e., 
Vishnu, the number i.e., three hundred and sixty 
and the size of the sacrificial bricks) throwing off 
first the bonds of death, and then overcoming the 
sorrow, rejoices in Svargaloka (Vishnuloka). 

Expl. (1) Yama once again explains the good 
results of performing Nachiketa sacrifice with the 
knowledge of deity etc., here. 

(2) The Svargaloka referred to here is not to be 
interpreted only as usual Svargaloka. The sacrificer 
first goes to the usual Svargaloka, stays there for a 
manvantara, then proceeds to Vishnuloka. There¬ 
fore, rejoicing in both in the said manner is implied 
here. 

*fcr sqneqq^ i q qrq q%g qq spjqfq 

qsRt’ (v.t.) 
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*rofoftm fecft^r sjbn i 
cltw ST^^^fvcT 

tleffa f nun 

This Nachiketa Agni who leads to Svarga and 
who was chosen by you for the second boon (is 
explained). People will henceforward designate 
him by your name only. 

O, Nachiketas ; now choose the third boon. 

THE THIRD BOON—DOES GOD REGULATE 

EVEN AFTER DEATH AND LIBERATION ? 

Some say—He is (God is as a regulator) even 
after death and liberation of a person, while others 
say—He is not. Thus, there is doubt (in this 
respect). I wish to have this knowledge instructed 
by you. This is my third boon. 

Expl. (1) After knowing Svargya Agni by his 
second boon, Nachiketas wants to know whether God 
regulates jiva after death and liberation. He mentions 
the two views in this respect and the consequent 



KATHAKOPANISHAD 


63 


doubt. He appeals to Yama to teach him in this 
respect. This is his third boon. 

(2) The word s^ 1 refers to both dead and 

liberated. ^ gift ^ *3^ (R.K.) 

(3) The doubt here is not whether the soul 
continues to exist after death but whether God conti¬ 
nues to regulate even after death and liberation. 

JTT^frl 3ff[: 1 3Tfit %rfriq%: m SfTcTT ^4 

53%: (R.K.) 

(4) The nature of the third boon chosen by 
Nachiketas has to be ascertained from the answer 
given by Yama. In this connection the following 
verses in the answer given deserve our attention. 

(i) The point raised in the verse— 

is answered as ctdidrf. The question asked here is, 
when the liberated soul casts away the gross body and 
the subtle body what remains ? The answer is, it is 
that, that is to say, it is God who will continue to 
regulate the liberated soul. It is that which you wish 
to know. 
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(ii) In the verse— 

q 35 3^ ftffifiT n r: I 

cT^ cTf^ II 

clfw^ f^JcU: JTIc^ || 

(II-1-8) 

the fact of God regulating the jiva during the dream 
state is stated in the first line and God’s nature is 
explained in the second and third lines. Then, it is 
affirmed as g flfedcf it is that which you wish to know. 

Thus, the whole answer given to the third ques¬ 
tion and its sub-questions asked by Nachiketas is an 
exposition of the nature of God, particularly, the fact 
of God being a regulator of liberated jivas. The fact 
of his being a regulator in all other states is also 
naturally brought out. 

(5) If the question were a simple question as to 
whether the soul survives after death or not, there was 
no need to give such a detailed exposition of the nature 
of God. Moreover, Nachiketas was cursed to death 
and had gone to Yama’s world. Therefore, he is not 
likely to have any doubt regarding the survival of the 
soul after death. The very existence of Yamaloka, 
Nachiketasa’s going there after death etc., pre-suppose 
the survival of the soul after death. Therefore, the 
question here is not whether the soul survives after 
death or not, but whether God continues to regulate 
the souls after death and liberation. An answer to 
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this requires a detailed exposition of the nature of God 
who regulates. 

(6) (i) sd ngsq frrrefi&T 

1 5TT«ft9TfT: I cW ftqmW ^4 

(M.B.) 

YAMA TRIES TO DISSUADE NACH1KETAS 
TO TEST HIS FIRMNESS 

%lrcsnfa gtt 

3T^f «*?! 5ffo%rft fofrsr 
m jft'idrsftftfo m 553^ 11 ^9 H 

(Yama said) Even gods had doubt in the past 
in this respect. This subtle dharma (God) cannot 
be easily understood. O, Nachiketas, choose a 
different boon. Do not press me much. 

(Nachiketas said) please do not let me down. 

Expl. (1) In order to impress upon Nachiketas 
the importance of the subject, Yama tries to dissuade 
Nachiketas from seeking this knowledge. However, 
Nachiketas is firm about his question. 

(2) (R.K.) The word 

dharma conveys God here. 

^ 3I5T ipfamrSI | 


9 
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(Nachiketas said) O, Yama ! since you your¬ 
self say that even gods had doubt (in this respect) 
in the past, and it is not easy to know (hence 
teach me this). 

No other teacher comparable to you could be 
got. No other boon comparable to this (could 
also be thought of). 

Expl. (1) Nachiketas insists on obtaining the same 
boon. 


^ II RR II 

(Yama said) Choose sons and grandsons who 
shall live for a hundred years. Choose plenty of 
cattle, elephants, gold and horses, vast expansion 
of land and the life for yourself for as many years 
as you wish to live. 

f^T jurors ^r)frt n ii 

(Yama said) O, Nachiketas! if you think of 
another boon similar to this boon, you choose 
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that one. You choose wealth and long life. You 
prosper on the great land. I shall make you enjoy 
your best desire. 

Expl, (1) Yama tries to persuade him to ask for 
an alternate boon. 

^ ^ wm: 

I 

fffT 5CWT: Hrsit: 

3?TBr^rsrfnf*r: 

rtroT ingulf: li Rtf 11 

Whatever desires are difficult to be obtained 
in the world of mortals, you ask for all those as 
you like. Here are charming maidens with their 
chariots and musical instruments. Such ones 
(maidens) cannot be obtained by men. Be served 
by these given by me. O Nachiketas, do not ask 
about Marana (the God who will regulate the jivas 
after death and liberation). 

Expl. (1) Yama offers many temptations to test 
ihe firmness of Nachiketasa’s mind. 

(2) *ng- 

mtfk | (V.T.) 

(3) g%ffq ttfiTTctTSfifqirl, qqffi | (M.B.) 
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NACHIKETAS REFUSES TO BE LURED 

STtf^TTUr 3tT?rf?eT H3T: I 
arfr *nr sftfRcTRSTitR 

cTTfls RST 3*pftaq. II RH II 

(Nachiketas said) O, Yama ! all these shall 
not be the next day (these are very temporary). 
These wear out the vigour of all the senses of 
man. Even the whole life is very brief. Let the 
chariots, dance and music be with you only. 

Expl. (1) q^t: 3PTPU: Rpff: * Rpll: 

3THPTT: 3T*Rt: atfeu ffa RIR3J (R.K.) 

•T RqoftRt Rg*R) 

farTRsn^R rRTRf I 

3ftfR*RIR) eR 

t ^roftR: *r q:r n ^ n 

Man is never content with wealth. When we 
see the gods like you, we do get wealth. So long 
as you protect us we do live. Hence, I insist on 
the very boon (viz., teach me the nature of God 
who continues to regulate even after death and 
liberation). 

Expl. (1) This is Nachiketasa’s reply to Yama’s 
offer to ask for wealth etc., instead of the nature of 
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God. I Nachiketas points out that 

wealth will never satisfy a man. 

(2) Nachiketas states that when one meets a deity 
like Yama, such things as wealth and life are available 
without asking. Therefore, one should aspire to 
get much higher i.e., knowledge of God from him. 

c31?3T SB 3 

(R.K.) 


sfrfa: 3fT*TSl: I 

arfin^n^ ^^rffrsn?tg[Tsi:- 
3Tfrt^ 3frf^ ^ *itrT II RV II 
O, wise one ! (Yama) having reached the 

undecaying and the immortal (gods like you), how 
can the decaying mortal be (looking) below ? Who 
will desire for a long life harping on (the lost) joys 
of beauty and pleasure (of sensuous objects) ? 

Expl, (1) Here Nachiketas makes two points : 
1. No person would like to be interested in the worldly 
things and worldly life after meeting a Guru like 

Yama who could give a much higher knowledge i.e., 

knowledge of God. 2. Nobody would like to have 
prolonged life, since, in the old age, one will not be 
able to enjoy the pleasure of sensuous objects. Harping 
on the memory of such objects will be more a matter 
of pain than of pleasure. 
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(i) c5fI€^T3^flm^fq 

I cW ^ | rT*nf| ^fcT: S3W- 

frft<?ITf|mT (V.T.) 

(ii) ^35TT^qf^^:, da: #Sr, agc*T: 

(v.t.) 

(iii) ^TSTfmT SlfgcT 

q;q naflm mm (R.K.) 

(2) q^T^-wise, could be taken either as flPqtsR 
of Yama or as an adjective of jt?4:1 

g^wgsRrst 

5TT?*i rT^nwf^^HT foft^ II R6 II 

O, Yama! tell me that about which they 
doubt (i.e., whether God continues to regulate 
after death and liberation or not) to enable me to 
achieve the great prosperity (i e., liberation). 

Nachiketas does not choose any other boon 
than the one (already chosen) that penetrates into 
the mystery. 

Expi. (i) ntfir—gafff%firegjpft, at 

ml sqflm i aritarorraRwn^ g??pfer- 

srmq aca>ga;g(R.K.) 

ffa swift ii 
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fl#TT 

DISTINCTION BETWEEN GOOD AND PLEASANT 

qq: 

^ 3^ *TT»TT$f 5^ faffteT: I 
cT^ft: &q 37T^T5TSJ StT'g 

vmfo gtq?t * 3 qq> foftft ll \ II 

(Yama said) Different is the good (Brahma- 
jnana) and different, indeed, is pleasant (wife, sons, 
property etc.)- These two, with different purposes, 
bind a man. Of these two, he who chooses the 
good will prosper. But one who chooses the 
pleasant will be deprived of the life’s goal. 

Expl. (1) Yama demarcates the purposes of 
worldly pleasure and higher knowledge here. 

(2) 2ra:—aw?W 

SRPqJTPT SRjJ (R.K.) 

(3) ScTST^: =qt*f:, 3WR0TJ*f: (V.T.) 

(4) also indicates that for the wise the pleasant 
—wile, son, property etc., is also an instrument of good. 

(R.K.) 


5. (R.K.) 
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WRSJ RRST 

^ ^T^cR RrRr^fe vftr: | 
sftdsfR&q??) foft?T 
Sr) R*?) q)R^RTR; fnfl^ || ^ || 

Both the good and the pleasant offer to a man. 
The wise, pondering over them, discriminates. He 
chooses the good rejecting the pleasant. But the 
un-wise chooses the pleasant consisting of acquisi¬ 
tion and preservation (of worldly objects). 

Expl. (1 ) 3RSJT ftfRftFT Siq) qtq#i 

qqt spqqifqfa fqqqqfa (r.k.) 

(2) 3Tfi?-3Tq?rrq rejecting (R.K.) 

ri farmn: faqwaj 5 rirt^ 

W »if r f^TTRRtfrqiR) 

RW R^rffrT qfqt R^RTs il 3 II 
O Nachiketas! you (though tempted by me) 
rejected these objects of pleasure, beloveds (wife, 
son etc.) and of beloved forms (house, garden, 
property etc.) thoughtfully (thinking them to be 
perishable). You did not accept this chain of 
wealth in which many men sink. 

Expl. (l) fqqi^—^:itTq?tT^,fqqwffr—qfRR- 
&5TT^, qiRiff^-qiffqRTqbf, atfq^qiq^-affetriqT q^pr: i 
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15^^ fsr^t 

arfesn rt ^ fe^fei inert i 
fosmOfMHd Rf^SrTST R?^ 

R rRT SiTRT R£R) II « II 

Widely apart are these two i.e., knowledge 
and worldly objects that are opposed to each 
other and lead to opposite results. I know that 
Nachiketas is desirous of knowledge. These very 
many desires did not tempt you. 

Expl. (1) 3ff^r—f^TTfSrcTT fiRT, 

I 

srfRsnRTR^ rrrtrt: 

srr sftci: nR^rn^miRi: i 
^r^romon: Rfotfo ifjn: 

RtRRIRT R«n«TT: II ^ II 

The un-wise, absorbed in the worldly things 
only, considering themselves to be intelligent and 
learned, following the crooked ways, rotate (in the 
worldly life only) like blind persons led by a 
blind person. 

Expl. (1) Here sif^JT stands for i.e., other 
than srafifaT i ffKfir rr: i 

3fitRTRT^—(R.K.) 

(2) <^qRFir:-WT<TR: (R.K.) 


10 
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swn?i?a f^rnrtt^T *^‘^ 1 
s?4 afaft lifter <rr fft 
g*l:5»T: ST^rm'T^ ^ I* ^ 11 

The God will not reveal himself to a person 
who is childish, careless and deluded by the 
glamour of wealth. Such a person who thinks that 
there is this world only and no other world, will 
become a prey to me (Yama) again and again. 

Expl. (1) gT*qtl*T: — ^iWJft^cTW^lfHfrT 

(v.t.) 

IT IS DIFFICULT TO GET A RIGHT TEACHER 

aiisrafet «ttft 555 ^ T 

«»« 

He (God) cannot even be heard by many. 
Many will not know him (fully) even hearing. 
One who can teach him truly is rare to be found. 
One who can get a teacher is rare to be found. 
One who knows, duly instructed, is also rare to be 

found. v 

Expl. (1) 3W 

3TTSR: im: I 3W j, 
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fSRljjftlB: TOTC33 t£rt: ^ 

fW«f: (R.K.) 

(2) Sri Vedeshatirtha gives the prose order 
slightly differently. J^IcR 2?®1T 3fgf|lS: 3fW *RBct: 
flfff fRTgfll^ qttiT 3Tl^q: g&T: | JJfRtsW 

3^1 2^Tf>5T^iT^ fffiT flteHRm 4)5RT I 

(V.T.) 

^onqr: sftrfi: t*T 

gfSJT Rf?3T«R: I 

3T*r??rsft% 5rf?rr^r infer 

% srcnHmnpmiorra; n <£ n 

He (God) who is taught by an inferior person 
is inferior. Thought in many ways he is not 
correctly understood. He (God) who is taught by 
one who considers himself identical (with him) is 
not comprehended at all. He is subtler than the 
subtle and beyond the logic. 

Expl. (1) Inferior thinkers have thought about 
God in many inferior ways such as ‘He has only a 
few qualities, he has material body, he is subordinate 
to matter etc. Therefore, their concept of God is 
inferior and hence they have not understood him 
correctly. affTtfet^&T 9^: 3RG 3f9?S: | Jet: | 

*TR: WBtRT ff uqfet (R.K.) 
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(2) Sri Vedashatirtha explains the first line 
differently as follows : — 

The concept of God as explained by Shaiva, 
Brahma, Saura, Ganapatya etc., inferior thinkers is 
inferior. Therefore, he is not correctly understood by 
them. God is thought of as possessing infinite numbers 
of qualities etc., (in Veda etc., sacred literature). 
Therefore he cannot be equated with infeiior deities. 

(i) ate; qq: 

^ qqfci i arqr. 

cT^qj arcr. ( V -T.) 

(ii) qfqT 

fffq fcr erqh^sfq aw: fWirftRiei; (v.t.) 

(3j is one who considers himself identical 

with i 3fi; 

ifcqilq RH^aRR ??g^ (R.K.) 

The God (Brahman) taught by him cannot be 
comprehended at all since he is devoid of any 
attributes etc., eR JlNf 3R q?lfqqq qffl^ifjT »TlfisT | 

* *Rrflfa hr: ir.k.) 

(4) Sri Vedeshatirtha explains it slightly differ¬ 
ently closely following Bhashya as follows :— 

3 T?pi is one who does not realise the difference 
between himself and God and considers himself as 
identical with God. No true knowledge of God arises 
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by his way of teaching. Jiva and Brahman are 
different as they possess opposite attributes and the 
knowledge of their identity is false knowledge. This 
difference of attributes is mentioned as 
God is subtler than Jiva who is srg. 

3ffqt WSl^ H tRlffafa 3fR«i 

3R-IT: | 3151 nfcl: ?R *T«R HR ff 3fR^ | 

Jcl: I f*l51rqT^ cf^- 

fifqqt fo«qiHTftsnfcfH rnsRig; i afSHnnnRiq 

*rif%fcT (V.T.) 

(5) 3ffqt unqiff'qtffq^l 5JR5R**?: | ifr hIt& nfa- 
Hft ?iife i ‘ nttRpqqq §hrr ns ’ft qifnsfti^ | 
sffaRI finite q) ff ^f% 3RI^ | 
H^HcllSS q HS1 HR ff II 

(M.B.) 

In this Bhashya attention is drawn to the 
or the sentence in the next verse viz., g9RR 

iftj’ wherein it is clearly stated that the knowledge 
imparted by is the true knowledge. 

3f?qqq ^st^hi^rt 3H=qiVi ntoi l^sra^- 

?qife%q Rft: §HRR SI^l^RR SR^hItR 

fft SRqqfq sflq^^IHlftffl H^Hlf^RT q 5?t^7 HR 

fiRflft squ^qq. (v.t.) 
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(6) Sri Sankara also takes as ipjttU'jfi lift¬ 

s'taught by one who does see any difference between 
himself and Brahman. But he takes irl%: as 

ifffiST thereby drawing the conclusion that there is no 
absence of right knowledge. While as per Sri 
Madhva’s interpretation the sentence 3}tR(Slt%i tlfarcs 
ffffe states that 4 No right knowledge arises when 
taught by a person who thinks himself to be identical 
with Brahman. The same sentence with being 
taken as jprrft: as per Sri Sankara’s interpretation 
states that ‘ There will be no absence of right knowl¬ 
edge when taught by a person who does not see any 
difference between himself and Brahman. 

fnf% (S.B.) 

It is pointed out by Sri Madhva that Sri Sankara’s 
interpretation does not go well with the or the 

following sentence in the next verse viz., £ stRiTS'^lffS' 
PTRR stS ’ I 

( 7 ) (i) 3igqfRm: aroftai^ 

fc qff: 3f^t ff SRISR, 1 (R.K.) 

(i i) 3ioj5RPms:fq .... am: sr??? ff 

(V.T.) 

JRT eTSRUT 

sftrRTI^* SB I 

*IT eqm’T: 

eBR^ 5Tt SST 11 ^ li 
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This knowledge (the knowledge of God) 
cannot be obtained by logic, nor can it be removed 
by logic (once firmly obtained through a proper 
preceptor). O my dearest! taught by a preceptor 
who has realised the difference between himself 
and God, it is rightly understood. You have 
obtained it. You have firm conviction. O Nachi- 
ketas ! One will not get enquirers like you. 

Expl. (1) stfqifaT has to be understood in two 
ways: — (i) 3?r+^Tt, (ii) W+^tT cannot be easily 
understood by logic or cannot be easily removed by 
logic. 

(2) 3p%T by one who knows the difference 
between himself and God. 

( R - K 0 

(3) ng—(R K.) 

EXPOSITION OF GOD’S NATURE 

*T*JT 

I know that the God who is conveyed by ‘ a ’ 
kara and who is eternal is the final goal. That 
eternal God cannot be obtained by the weak- 
minded (by those who lack in jnana, bhakti etc.). 
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Therefore, O Nachiketas I worshipped Agni (God) 
present in sacrificial pit by the means (mind etc.) 
that are devoted to God and obtained the eternal 
(God). 

Expl. ()) Before starting the teaching of the 
nature of God, Yama assures Nachiketas that he 
knows God well and he can leach him. fqqT £S q<R- 
STRnflcqTf W (R.K.) 

(2) refers to God as one who is conveyed 

by ‘ a ’ kara and who is eternal 3}qqr: I 

qM qr q 3Tf^^(R.K.) 

(3) ifafa:—q^gw^g:(R.K.) 
ar#:— TOfiqqqRT^flq:, gqq;—TO (R.K.) 

(4) sjfiterssq refers to mind etc., means that are 
devoted to God. 3f=fiK5TTxif TO^fi fqqqcWT W- 

n«flfq mfq aifq<?tTfq i 3rf^r^nf^r =q qifq qsqifaT qq: 
JPJrftfq q: ft?q 3TT3RT TO (R.K.) 

In this verse Yama informs Nachiketas that 
(i) God is the final goal, (ii) He cannot be obtained 
by weak-minded, (iii) Yama obtained his knowledge 
by turning his mind towards him devotedly. 

(5) This verse is fully explained as follows :— 

3ff%R to foq fqfaftfq q*q- 

g$qi?%ftfrr anqrfir i argq; q fqsid gq q® qqi I: 
argl; fTqqfqqfc^q: gq snsrfi q?i q qi^qq i 3ffqqqfq 
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3TqircqT*q q*g fqqqqqi qqiRfer rrif% ^qifq 

qq:JPJcftft I: 3ffff^sq: 3fff|: f=q?T: qq f%c4 qfSfci q® 

3rm^Rfw i (r.k.) 

sw^rrfir sr«Tcr: afftst 
sficTteT5T?5ro*r*Tsi qrrq; i 
Seftarrfgqqiq nfagt €gt 
vreir sftd qRf^tTteeqsrisft: ii U ii 
O Nachiketas; having realised him (God) 
who is the support of the world, who bestows end¬ 
less fruits for the deeds and knowledge (dedicated 
to him), who bestows fearlessness, who cannot be 
fully explained even by Vedic hymns, who is sung 
by the great (Chaturmukha Brahma etc.) and who 
is the abode of liberated, you, the wise one, 
rejected the fulfilment of worldly desires with a 
firm mind. 

Expl. (1) Some of the important characteristics 
of God are explained here. 

—sfirit: Sfl 

I 

«ifo: srq^qq qfcfqKfqgqqfqfqfci i 

rrggfaqf 4)qd 

3$qiq^ i qfctsrq,—g^mq^i ^r.k.) 

it 
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A 3# 

nsfaj gn*** i 

3?V?TTrJpft»TTRnT^5T M 

JTrSTI vftd S<T5t>& 3Tfife II IR II 

The wise man, through contemplation, know¬ 
ing him (God) who is difficult to be known, who 
is hidden, who has entered all (to regulate them), 
who is in the cave of heart of all, who is present 
in the liberated, and who is everpresent, overcomes 
both joy and sorrow. 

Expl. (1) The nature of God who regulates the 
liberated, being present in them, is explained here. 

tfrr *u^r grufecT- 

WPfTW fltWWSRWIWI (V.T.) 

(2) JTf^gg—grrffcjfrg, sfenSnwrar^grBt qfft 
fa: I 

(3) (i) areqicJTqjrtJT—«THq|fa (R.K.) 

(ii) arfeqi«T?at anew arwitw s <*q qlnt 
ql^qiq: f?f € qicqq)rT: fiw 3rf^n*r: qq (v.t.) 

^rfrl ST*<Tfa[fI 
sf?r wfagfawc* i 
sr irtqqtq ff 
fafS ST* ?rf*%cTST II u II 
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A mortal, hearing about him (God) who 
supports (the whole world), who is subtle, and 
knowing him (God) as distinct (from jiva) rejoices 
reaching him who is the source of joy. I know 
that the door of the abode (Vaikunta) is open to 
Nachiketas who knows him. 

Expl. (1) (i) 

tw, ht^t, m— 

(ii) (V.T.) 

(iii) The reading is explained as qjf 13 ,^ 

W! (V.T.) 

In this verse the important doctrine of God 
being present in the liberated as distinct from him 
and regulating him is specifically stated. This knowl¬ 
edge will enable the seekers to obtain the right knowl¬ 
edge of God. 

3 ?^* *|rTT«r zgfi 11 n 

(Nachiketas asks) Tell me that which you 
see as beyond dharma and adharma, distinct from 
the cause and effect, distinct from the past and 
present. 

Expl, (1) Nachiketas wants to know the nature 
of God as distinct from all others. He mentions some 
of the distinctions and wants to know the God who is 
beyond all these. 
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clc# f^frT ‘ STf& ’^^TtrfT ^iq; fa 
5U«^ (V.T.) 

(2) sRROTig, aF*ra;—ajw- 
f^T°TJT (R.K ) 

(3) Vedeshalirtha interprets this verse slightly 
differently as follows : — 

twfcf go*TTf*Ht sfanq^ff I artfqfasft 1 g 

^ ftrg ffriffira; qsTqfaiqfc^ggiqfq ai-qg i 

^ e^qisn^r firjj ^fUff ^T^T^cf | ag; gffi- 

ftqmi qg; qg fl^r^oT q?q% fig; fig nqn^oi q? 

(V.T.) 

The fact of God being distinct from both Jiva 
and Jada is brought out here. 

*ri fa\ ^fqqRTRfffffT 
ffqiftr srefftr ^ gsqfor i 
qfir^?3 f ?tt 'qrRa 

fr% aqtffr ii fc^gg; n ^ 11 

I shall briefly teach you the nature of that 
which all Vedas primarily convey, for (dedicating 
to) which all rituals are stated, desiring (the favour 
of) which the study of Veda and austerities are 
undertaken. It is ‘ Om ’ (conveyed by ‘ Om ’ as 
possessing infinite attributes). 



kAthakopanishad 


85 


Expl. (I) -g^qfxqi qlqqftt, qtq^— 

qtq ^qq,, qqifa-qtfff&r, q^qq-sraJiH^qonfcqi^, 
34^qrf^qcT qt (R.k.) 

(2) qqcqs; gp ^g*qq (R.K.) &> Jjir[qR<J<frqTc( 

&> qrqqiq; (v.t.) 

qirT^qi^rt sr^r qq^qisr* qr^ i 
U^ifcnStt ^Tr^T qt rT^t cT^ II U II 

This is the imperishable Brahman. This is 
Supreme Akshara. Knowing this Akshara, one 
will get whatever one longs for. 

Expl. (i) are^Rn,—atfqqrfqT, qt wr— qrmsrc- 
fTPWl. (R.K.) 

(2) q^q —&> qiqqi^q, q^—(V.T.) 

qqqi35WT £^rTqT35*q!T I 
qrtqTSTSR STTrqt II ^ II 

This is the Chief support This is a unique 
support. Knowing this support one will be 
honoured in the abode of Brahman. 

Expl. (i) ^JTT^qqT.—gt?qraqq,, qtqi$«R^— 
fq^omjqg, (R.k.) 

(2) qq^qiseit q§t fq^qu?q q^sqqg i 

tpqq qtq SSJq: H (M B.) 
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3 37 f 3 ifsr?i; 

313 ^3fsT5J: 3 3*J3 I 

i397: 5TT»33tS3 grinft 
3 ^ II II 

The wise (who has attained Brahmaloka) is 
not born, nor dies, (because) God (who is his 
bimba) is not born from any, nor dies. This one 
(the Jiva) even when he has the bondage of body, 
is not born, is eternal and changeless (in respect 
of its Svarupa. Birth and death pertain only to its 
body). Therefore, (It goes without saying that at 
liberation also) it is not born nor dies (in respect 
of its Svarupa). (When in bondage also) It is not 
killed when the body is killed. 

Expl. (1) In this verse it is stated that one who 
attains Bramhaloka wiJI not have birth and death. 
Birth and death pertain to body only. The liberated 
has no gross body. There is no birth and death for 
Jivasvarupa either during bondage or when liberated. 
God is bimba, Jiva is pratibimba. The bimba is 
eternal. Therefore, pratibimba is also eternal. 

(i) 3333 ) mssrvmfsqfswtsft 

3 ^r: (R.k.) 

(ii) 3 3T33 333Tfij;{ff|?lTf5cgTf> 

313 (Vyasatirtha Tika) 
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(iii) fiftsr: I 

tiTJR SR}q$I*UUfq JTlfe fogct grfft (R,K.) 

(2) (i) gw:—gt n-gcftfa gw: i 

q^gtE: (R.K.) 

(ii) ?TIW.—3T^R: (R.K.) 

£?<TT W't 5rT«W”T% I 

^ fffeT 5f 5?^ II ?A II 

If the slayer thinks that he slays and if the 
slain thinks that he is slain, both of them do not 
understand. He does not slay, nor is the other 
slain. 

Expl. (I) Death pertains to body only. The soul 
being eternal cannot be slain. fqfqfqrRfo 

(R.K.) 

OPPOSITE ATTRIBUTES OF GOD 

aMtmton;* r??tI waters*. 

37irffi^i 3r?eTtf5fH! ?j?:T*tTq; i 
eTOsfirJ: sfteTSTta: 

STTeJ: TOT^TnrfflTWneWr: II R* II 

In the cavity of the heart of the Jiva there is 
God. He (God) is smaller than the smallest and 
bigger than the biggest. One who has firm faith in 
God who is far superior to him will see him by 
his grace and get freed from the sorrow. 
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Expl. (1) 3TW 3f^g:—3T5RRqi«q- 

—He who has firm faith 
in Vishnu conveyed by ‘ a ’ kara. 

WTSfrft ft erafR STRTRt Rt% ^T#eT: I 

TOR RfTRf ^ Rf?Rt RT^Rffa II ^*|| 

Sitting, he moves far; laying he goes every¬ 
where. Who else than I can know him who is 
the cause of joy and sorrow ? 

Expl. (1) In this verse the great power of God 
i.e., possessing of contradictory attributes is explained. 

ft ?TqRt Rlfa *flrT: I 
qsrqff; || (M.b.) 

(2) JKIR^R,—R5:^ 3fR;?;«I RWTf mf\: 3i^t RSTR5:: 

efR^ (Vyasatirtha Tika) 

(3) R^IRR:—i^RiTt'RfRfff RIR^(V.T.) 

(4) Sri Vedeshatirtha interprets ‘ ka ’ as Chatur- 
mukhabrahma and explains as follows ;— 

R^r: Ri: qtiq t ^RW^RhliJRfii^T HigRifR R cq?q 

1 

Only Chaturmukhabrahma, other than me, can 
understand him (through the entire Vedas) but no one 
else. (V.T.) 

3?5tdt srtftg 3TfTR^srsrft«jcrR( i 

HRT?R fw^RIeHH ReRT ^ R || RR || 
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The wise, knowing the lord who is present in 
the perishable bodies without being affected by the 
bodily effects, who is great and powerful, will be 
free from the sorrow. 

Expl. (l) feraq; 

WK, anafFPJ:—(R.K.) 

(2) —sqiHT 

(V.T.) 

GOD’S GRACE IS ESSENTIAL 
fn^RTcRT snt=sr%?r sswn 
JT * «r§5TT I 
^%?T 55«T: 

aiirm f%f H H 

The God cannot be realised by mere discourses 
(of scriptures), nor by intelligence, not even by the 
wide study (of scriptures). He can be realised only 
by him whom God chooses. The lord will reveal 
his nature to him. 


Expl. (1) The importance of God’s grace is 
brought out in this verse, qifa 

(2) Since God is avyakta he cannot be realised 
without his grace. 3f 5I TTf>3i^*rTW 

arq^fo vrrsr: i tgn*. ‘ amtoRfr rimfl fefffh ’i% 

(R.K.) 


12 
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MORAL PREPARATION 
STlfqCeTt 3snqrFeft STRUTlffTT: I 
snsnscmisrcft snfa n ^y n 

He who does not withdraw himself from the 
evil conduct, who is not dedicated (to God), who 
has no correct assessment (of things), whose mind 
is not yet withdrawn (from the worldly objects) 
cannot obtain God’s grace through knowledge. 

Expl. (1) In this verse it is stated that to obtain 
God’s grace good conduct, withdrawal of mind and 
senses from the worldly objects, correct assessment of 
the priorities of things and dedication to God are very 
essential. 

d 

BST^cRT eT3nrT<^q«Rfafa q£sTT£ (R.K.) 

(2) 3T?IFeT:-flOTOTTOft: Un^BUftrT:, 3WUT- 

ffcT: — cRT 3T5iT^iTHe: — fqqqqft 

RfFR-RUTSTSKT, qiflFflf tTcRSTC 

fnRqief (R.K.) 

(3) Sri Vedeshatirtha takes the negative particle 
q with all the adjectives and explains the purport of 
this verse as follows :— 

*T fc'3 OTfasn ffllxT (R | 
3T5TTR) WTf%BTCfioit ST fWT'3 | aRRlftclt 

«T«TT^5f[HT^^ ST fosg qq^gfRlf^TT^ | STSTIR- 
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qRflt ftqqn?gf|[?ifqt q frr3 fqqqi^feqiqq ^tefq 
srfr^q qqq^q^riircqq or aisTqrf^sf: (v.t.) 

TO &SI *q $1* *T^cT aft^r: I 
jjfg^tqsNir wi fr«n qq II v* 11 

He, for whom Kshatriya and Brahmana are 
food, and death god is the sauce, who really knows, 
where and how he is ? 

Expl. (1) In this verse the glory of God as the 
destroyer of all is explained. qqqcT: ?l44e[l{qicq?j\q 

ar^ctw gfqcqqrt; (v.t.) 

(2) sm, Sjq and JJcg can be taken in their well- 
known senses of people of Brahmana and Kshatriya 
varnas, and the deity of death, and also in their 
special senses of Brahma, Vayu and Rudra. qq qi3- 

src z\m-. =*33^ %m-. i m- 
&& ^ 5 Tisqf»Risft *qq $rf%qt qig: i JJ73: urcorm 3^- 
?Tim w- (v.t.) 

(3) qq—f?«TT—grRaqil^ (V.T.) 

(4) Sri Vedeshatirtha explains, ?cqT’ etc., 

in another way—JR: ^33^ ^ ^ 1 

qq % q^foi =q qt;qTRT fqsfa fqqmqicTqT f^qq: | 
qqa ^qqcTqqqfSRiT^Kq Hfq 3*qq (v.t.) 
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It is only Chaturmukhabrahma, who with the 
grace of God present within him, knows where 
God is and how he is, 

ffa Clift 5TH1HT II 


TWO FORMS OF GOD AT HEART 

srfsrD <mt} i 
^PTTeTTt ST^rfsr^t ^f?<T 
’Tsjispft if ^ Rraifafem: 11 K n 

Those who know Brahman, who perform the 
five Yajnas, five Agnividyas, and Nachiketa 
sacrifice three times, speak of the two (forms of 
God) that enjoy the fruits of the good deeds, that 
are present into the chief seat of the supreme at 
the heart in the body—the product-of the good 
deeds—as shade and light (bestowing the joy and 
sorrow). 

Expl. (1) In this verse, the place of meditation, 
and the two forms of God that are at the place of 
meditation are described. The two forms of God viz., 
Atma and Antaratma are present at the heart. These 
forms are present in Mukhyaprana who is present at 
heart, and who is the chief seat of the supreme (God). 
Thus both Mukhyaprana, and the two forms of God 
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in him are present at the heart. God present in his 
two forms enjoys the fruits of the good deeds of the 
person concerned in order to favour him. Rita means 
the fruits of good deeds. The two forms of the God 
are compared to shade and light to indicate that 
these bestow joy and sorrow. Thus two important 
tenets are mentioned here— 

(i) Mukhyaprana is the chief seat of God. God 
is present in Mukhyaprana who is present in the 
heart. (This fact of Mukhyaprana being the chief 
seat of God is also mentioned in the Isavasya hymn 



(iij God enjoys the fruits of good deeds in order 
to bestow his favour. 

(2) (i) -goqfliqfcjfa ^ guqfqftfa- 

STfft I 

(ii) qw — q^-ana^, 

3Tf*ff5 gtfqqiq) | 

(iii) 3nc*n 5 wic*wqfi*sj- 

(R.K.) 

(3) Those who know and can speak about such 
God, are those who perform five Yajnas, five Agni- 
vidyas, and Nachiketa sacrifice thrice. 

(i) qsraq; — ^^q^q^qsraqf^qTOqfTqir- 

(ii) siqiqqt—urqmql ^ 

(R.K.) 
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(4) The import of this katha hymn is discussed 
in Guhadhikarana of Brahmasutras in detail ‘551 

f| I The full implication of this 

hymn is *TRf: (R.K.) 

(5) aTlcRTRUfftfrl liq fg^T ferf. | 

H ftwj: qtf qjqt q^faT3^q% | 

URR. fqsrfcr ®rqq %qt sg: (m.b.) 

God is present in his two forms Atma and Anta- 
ratma in Vayu (who is present in the heart) and 
enjoys the fruits of the good deeds of wise men. 

*r: ^jFforRRrasri: eTfqcn i 

faefrfar 'Tit riMr 5T%nfa n r ii 

We may meditate upon the Nachiketa Agni 
(God present in Nachiketa sacrificial fire) who is 
the final goal for the worshippers, who is supreme 
Akshara and Brahman, who is a fearless shore to 
those who desire to cross over (the ocean of trans¬ 
migration). 

Expl. (1) § 3 :—qqfcl, fsTRHT**;— 

(R.K.) 

(V.T.) 


THE METAPHOR OF CHARIOT 
3TTrRT»T ^ | 

ff« 3 ^ w\ 11 
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R^HR; I 

3TIr^f^£[«IR5Tt3TTJ R^IT^^fftBrOTS II V* II 

Know the Jiva as the owner of the chariot, 
body as the chariot, the discriminating ability of 
intellect (Viveka) as the charioteer, and the mind 
as the reins. 

They say, the senses are the horses, the objects 
of the senses are the paths, the self with the senses 
and mind, the wise say, is the enjoyer. 

Expl. (1) In these verses, the functioning of a 
Jiva is described with the chariot-metaphor. 

(2) ariwpT^-— 

^TI^(R.K.) 

BWT I 
fR II II 

iWRRR g%R RR^TT ST^T I 

STK& II 5 II 

He who has discrimination and whose 
mind is not controlled, has his senses out of 
control like unruly horses of a charioteer. 

He who has no discrimination and whose 
mind is controlled, has his senses under bis control 
like good horses of a charioteer. 
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Expl. (1) The chariot-metaphor is further con¬ 
tinued here. 

(2) (i) ftfTSTqR-SRWK- 

(R.K.) 

(V.T.) 

qrccqflrsHqR *tertr;r*;: i 

ST S9T <Te<T?RTRtfr TTHlt II VIII 

fqsrrsrqtR; vrsrfer strsrsr: *rqt gRr: i 
s=r g R^RiRtfa ff ii ii 

He who has no discrimination, who has no 
control over the mind, and is ever impure, will not 
obtain him (God) and remains in transmigration. 

He who has discrimination, who has control 
over his mind, and is ever pure, will obtain him 
(God) and is not born again. 

Expl. (1) 3rf%sptT^ —:, 
3fgf%:—(R.K.) 

(2) epq^—# R§M^T^(R.K.) 

rr: rttsriw:: i 

*ftS«TRi RKRlR)f?T RCR || II 

He who has his discriminating intellect as his 
charioteer, who controls the rein of his mind, will 
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reach the other end of the path (of transmigration) 
i.e., the Lord Vishnu. 

Expi. (i) apER:— 

crftwTh CR ^qmSTtfrT (R.K.) 

THE HIERARCHY OF DEITIES 

ffofifaqr: <TTT % *»r: I 

nJTsreg <h;t ife: *n:: 1111 

*r??r: 7i:rrs?RRR5?TrKTri; jw: mr: i 

gwrw it ht mm m nf?r: ii KK ii 

Objects are greater than senses. The mind is 
greater than objects. The buddhi is greater than 
mind. Mahat is greater than buddhi. Avyakta is 
greater than Mahat. Purusha is greater than 
Avyakta. There is none greater than Purusha. He 
is the end and he is the final goal. 

Expl. (1) In order to stress that meditation of 
God be undertaken with the knowledge that God is 
the highest in the hierarchy of deities, the hierarchy 
is described here. RqqJgqR 

RRfr taimrainrarc (R.k.) 

2. The words ffoq, 3$, ir^etc. stand for the 
respective presiding deities here. The details of the 
presiding deities are as under : 

13 
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(i) The presiding deities of' the five Jnanendriyas 
and the five Karmendriyas are : 

3PPnqq^|T: | (R.K.) 

(ii) The presiding deities of the five objects 
sabda, sparsha, rupa, rasa and gandha are 

qT^cft fa# (R.K.) Though sabda, sparsha etc., are 
five, ofajjf and preside over two each, and qHHt 
presides over the filth object. 

(iii) The presiding deities of FRtt, ffe, FpR. > and 
3RRv are as under : 

iRtftmffR:, gtSeTRlfirnift# 

(R.K.). 

These presiding deities belong to the hierarchical 
order of deities as described in the verses W fa 

3Rf: etc. that is to say, the presiding deities of 
objects are higher than the presiding deities of senses 
and so on. 

3. For Srotra etc., senses and objects there are 
more than one presiding deity. Therefore, enumera¬ 
tion of the presiding deities slightly differs in different 
contexts. This does not amount to any contradiction, 

JStfaTSffinTT^R: ^ 3FWW 3rf>Rfq 3Tfafc[: 

(V.T.) 
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qq *rtg Jjjftem 5i a^T?T^ i 

tSSST fWT $£«RqT || IR |', 

He is hidden in all beings and does not reveal 
himself. However, he is seen by those who can see 
the subtle with their subtle and distinct intellect. 

Expl. (1) The God who is highest in the 
hierarchy of deities, is present in all beings. But he 
cannot be seen by all. Only those who have sharpened 
their intellect by the study of scripture etc., and have 
obtained God’s grace, can see him. 

(2) 3 indicates the obtaining of God’s grace. 

3: (R.K.) 

(3) 3roqi-sra<iTTfc3TftrfirT BJTqc-sRi^tiKHqT 

(R.K.) 

qif ssfo ms: SR 3*T5qf5T I 

SRimwfa 5TT55T 3Tl?nft li K\ II 

The wise man should know the speech 
controlled by mind, mind by knowledge, the 
knowledge by Mahat, and Mahat by the blissful 
supreme. 

Expl, (1) Here the speech, mind etc., stand for 
the respective presiding deities. These deities are 
controlled by the higher deities in the hierarchy as 
explained in this and earlier two verses. All these are 
ultimately controlled by the supreme God. 
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(i) means i ftqqq ?rm ^ 

| cTf%«TcTT^ f^ciqf^sf: (R.K.) consider¬ 
ing the *mf*RTft^r<TT as controlled by fRtfaHlfqifoclT 
is meant by qi® | This is further extended. 

(ii) —.wrfinnftsft: 3*n«fi: fmi: Mt:, *raf%- 

qqlfenifts Ri^^rqi^qofs q^ ciftq<pqq l 

qqtfWTftJT: fH ancqft—?RS?ft*lRc 4 t: 

fTR^—ncf^-UfTT^Tfiimf^qt: 
frf&WI®Tt: q*%dj cTc^ 5TI^ 3flcf?^—§0^ 3Tlfqf?f 
qf^TcJT^ q 5 ^ (R.K.) 

The presiding deities of Vak viz., Parvati, Varuni 
and Sauparni are controlled by the presiding deities 
of mind viz., Siva, Sesha and Suparna. These are 
controlled by the presiding deities of Jnana viz., 
Sarasvati and Bharati. These are controlled by the 
presiding deities of Mahat viz., Brahma and Vayu. 
These are controlled by the Supreme God. 

(iii) In between Virincha-Vayu and Supreme 

God, avyakta or Sritatva should be taken. This is 
not explicitly stated because Sri being the wife of the 
Lord, her being controlled by the Lord goes without 
saying, ?ftrpq?q *qq<xfqqqc=f f?l?$qfrf (R K ) 

(iv) At the beginning, the fact of the presiding 
deities of senses being controlled by the presiding 
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deities of Vak be understood though it is not men¬ 
tioned in this verse. 

(v) RTff: SPjpnfaniftJT: 

qif% qmfSfRTffR'Is 3^ 

i 

^f%ScT 3THHT qjcq' q*H; fffqtarT I 
STTtT fq%^T ^Ceqqt f*T 

SRSTj^ || ^ || 

Arise, awake, obtaining the great (preceptors), 
realise. (God). It (the transmigration) is sharp 
like the edge of a razor. The wise say the path 
(to God)is difficult. 

Expl. (1) ^f%grt-qRtfqqfqqqf^riqiei;f^lTlT Rqq | 
5TiqtT-3fI^q JpieT (R.K.) 

(2 ) (v.t.) 

MEDITATE ON THE SUPREME GOD 

rT«IT 3TTST fjfSTOlTfqq^ I 
ttfet: qt gq q 

i) n 

One will be free from the clutches of death 
(transmigration) having the firm knowledge of him 
(God) who is without the quality of sound and 
beyond words, without the quality of touch 
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and beyond the sense of touch, without colour 
and beyond the eye, who is undecaying, who is 
without the quality of taste and beyond tongue, 
eternal, without odour and beyond the sense of 
ghrana, who is without beginning and end, higher 
than Mahat (chaturmukha brahma) and who is 
unchanged. 

Expi. (i) 

—(R.k.) and so on 

(2) arsqq user.— 

(R.K.) 

(3) aras^ffoTTf^TI qWP*n5Tll«oiig«q^ | 

(V.T.) 

^ ii 

%% ’THT Jja VTT9^ 5T§T^Hfq[ 1 

q*TcT: a^R^nr sraqtr n 

«T?HRIR 55*3 ffo II \\ II 

A wise man will be honoured in the assembly 
of learned (or in the world of Brahma) who 
recites or hears this ancient story of Nachiketas 
narrated by the god of death. 
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He who will make this great secret heard in 
the assembly of learned will have everlasting 
result, everlasting result. 

Expl. (1) Here the benefits of reciting, listening 
and making this teaching listened are narrated. 

(2) f^frp: SffiRra? | (R.K.) 

STRTW: 


fl<crtaT«TT^ 

WITHDRAW THE SENSES FROM THE OUTSIDE 
OBJECTS 

qrtfsr ’sn^r 

rT^XTT^ Tt:t^ 5n?cTnrR^ 1 

SKfsr^rs Rr^HTTrURWrl. 

II * II 

The Self-subsisting (God) has created the 
senses as proceeding outward. Therefore, (the 
Jiva) looks outward but not within. A wise man, 
desiring the eternal, turning back his eye (senses) 
sees the God within. 

Expl. (I) The senses normally proceed outward 
towards the external objects and get engrossed in 
them. But a wise man withdraws them from the 
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outside objects and fixes his mind on the God within 
himself. 

fwng, (R.k.) 

(3) *PT7T^, rl^: STSH q[ 

(R.K.) 

(4) 3UfTT^§:-ftqq«T: 

(R.K.) 

qn^; TsrffRgqfor sfttT: 

^ IJrTtqffcT f^eTeT^EI qT5T^ I 
37«I sfttT fqfq?ETT 

g7R3J%ft7£ ?r II r II 

The un-wise go after the outward pleasures. 
They walk into the net of death (transmigration) 
that is widely spread. But the wise knowing the 
firm and eternal (liberation) will not seek the 
unstable here. 

Expi. (i) srrar:—q^i-ron^, far- 
?w-sfW^iTW, g^:-3Tfqsirshmsjinfe: (R.k.) 

EXPOSITION OF THE NATURE OF GOD 

*75rfsr jtsjjtr; i 

fqJTRtfa I 73% cTr^ II ^ || 



KATHAKOPANISHAD 


105 


(Nachiketas asks) Is it He by the direction of 
whom one experiences the colour, taste, odour, 
sound, touch, and sex, who remains after liberation 
(and regulates the liberated), 

(Yama said) This, verily is that (God). 

Expl. (1) After Yama stressed the importance of 
vairagya in the earlier two verses, Nachiketas who 
had already developed such vairagya asks Yama to 
teach him the nature of God who regulates the 
liberated. Nachiketas points out that the Jiva under¬ 
goes the worldly experiences by the direction of God 
only. He asks—is it the very God who remains after 
liberation and regulates Jiva? Yama confirms it by 
saying ‘ Qtft; cTe^ ’ 

( 2 ) (i) qjf sraorr SrRcT: 

3TTR 

SPStT*f: | RR: —ydlrlRffcT 

(ii) ^rf%%crr: 

(V.T.) 

RfTR f^JHTcRR RRT R 5rNf?T II « II 

(Yama said) The wise, knowing the great and 
omnipresent God, by whose direction one 
experiences the deep sleep state, the dream, and 
waking state, will be free from the sorrow. 

14 
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Expi. (1) The fact of God being the regulator of 
Jiva in the states of deep-sleep, dream, and waking is 
explained here. 

(2) The statement il ^ Spmrfa 5 ® m 

SRleRT ’ (II- 2 - 6 ) should be preponed here, since the 
teaching of the nature of God who regulates Jivas in 
all states and after liberation commences here. That 
is why the verse ‘ ipcf I ’ etc., is commented upon 
here in the Bhashya. ‘ epcT fT fT JtfcIfT- 

i sqgcifHici; 

(R.K) 

(3) 3T5T (V.T) 

f 5TH ?T Heft II ^ || 

He who knows the God who enjoys the 
essence (being present in the body), who is present 
near the Jiva (regulating him), who is the Lord of 
the past and the future (the present also), does 
not try to protect himself (as he knows that God 
is protecting him). This verily is that (God). 

Expl. ( 1 ) Yama mentions some more characteris¬ 
tics of God here and confirms that this is exactly the 
nature of God asked by Nachiketas. 

(2) (i) R«TT—ng rTBJ II ft-lctfr 

(R.K.) 
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He who enjoys the essence being present in the 
body. This is an adjunctive of God. 

(iij cTf%*TTflSFifi*TI f&cT^ 

(R.K.) 

(iii) *T —3TTc*TH ifa \ 

*pt 3R3 ?8?^rrqr 3 ttr urar q 

SRTcR (R.K.) 

(iv) CTcrlfj^—q^c^rggcT^^rllniQTfiS’JI^I 

(R.K.) 

i qf| ?qtq ?qq sfritsfai% qqfa i 

3WeKR % <S^3*Tfrt3ic3 31 (M B.) fecfiqf 

3333? I 3#cfSfiTf^ft qsgjft StFWgtfi qqfcl (V.T.) 

q: <J5 eTTSTteSTTeTH^q: <3#H3TT3rrT I 

JJST 3^33 fer^a 3 t ^ firs^q^fir i 

CH?T%: eT5 II ^ II 

He (God) who created the not yet born 
(Chaturmukha brahma) before tapas (Siva) and 
before ap (ap etc., five elements), and who, 
entering into the cave (of heart), sees himself 
along with the other beings. This verily is that 
(God). 

Expi. (i) ^135— 3 Tsrmfhfa 

Grrot 3 3mr 3;mRf 
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I * cT*TT 5f§?T I fo'cj <{#R3TIcT ^ 

5TTcT |fcT ere?**. (R.K.) 

etc., deities are born from the respective 
limbs of God and also from <+iA|y But pT^TT is born 
(rom God alone. This is indicated by referring to him 
as 3T3TTcT here. 

(2) (i) rTTH: — crqt^rm^iTc^, 3Tgsr.— 

tpf 3T5TfqrT—3T^q^ (R.K.) 

(ii) 3f[ 5rf^?q frTS-rT —^cT: 

(R.K.) 

(3) (i) 3rarR«na trqPns: Prai^fq 

<j;4 

^ 3fie^ 

S: q^rPr fcwj: e ^ sfc tffocT: II 

(MB.) 

(ii) q*r 4 sum g* ^ 513 ;*?: 

^qqr^ ?T cT^TT 5THT | farjj af^TdhqFq: 

<15^1^ | (M.B.) 

HT m5f?T I 

!jct srf^*T Prs?eff ^Prs^SrmeT II II 

He who resides with Mukhyaprana (in the 
body), who is designated as Aditi as he eats 
(destroys) all, who is Supreme among deities, 



KAJHAKOPANISHAD 


109 


manifests his form, in many incarnations along 
with creating beings. This verily is that. 

Expl. tj) — 

fl^rtrPTT, *TT—W^TtR:, 5q3TI*T5T—fafRcUfT 3TCWTO 
JT««Tr^r^T^qcT*fi tqimm (R k.) 

(2) 3f^TT3fcf?ffqwj$: qmeflfr: fwf: I 
3xt«t 1 tqt ?br fofiftnrJRi li 

*j%: m B£ffq°g: ot<h g*t git n (m b.) 

3TRT^T *W ^ ^cif ufffoftf«T: I 

fqif fqsr f^prt 3TTJpr%: wg^fmfsr: II 

II £ II 

Agni (God Hari) the all-knower, who is 
placed in the teacher and pupil like the embryo 
well-borne by pregnant women should be daily 
adored by men who are God-conscious and who 
possess the sacrificial offerings. This, verily is 
that 

Expl. (1) fi) spoft ordinarily means sacrificial 
fire-producing pair of sticks. But here it refers to the 
pair of the teacher and pupil. ^Rcft ^cT: 
gq =q atffit ^<R I 3ft: fTqBPT: &T: gtsf^q: fft: qiRT 
g^f^THTlRT eft 3ft°ft (R.K.) 
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(ii) STTcT^T:, aT^TSfjPTBT fR:, 

f^T: — 

(2) (i) fq'3ttoqb}?fa'qq): I 

^JfT: tcJJTfl ftcir ^fJTfg: (M.B.) 

(ii) or 3TT^2TTfrT^^oft (MB.) 

q?rs*t^f?r sretr q^t ^ I 

^ %?TT: *Tq 3?fqfTT: <Tg 5TTr^% ^vB^iT II 

rTr^ II ^ II 

He from whom the Sun arises (at the time of 
creation), in whom the Sun sets (at the time of 
destruction), on whom all deities are dependent, 
none can surpass him (either in respect of nature 
or qualities). This verily is that. 

Expl. (1) tjq: ?jfgfiT?5 qrf: | 

3Ttq iT^gftT | (R.K.) 

(2) arfqm: — femT: (R.K.) 

(3) q gum: sit 5 qqifqfo (R.K.) 

UNITY OF GOD 

q%%C q?gq m ferw i 

g?qh ^ grgmiftfa q q^qfo n n 

Whatever is here, that is there. Whatever is 
there, that too, is here (the incarnational forms 
of God that are here in the body etc., are same 
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as the original form of God that is in Vaikuntha 
and vice-versa. There is absolutely no difference 
between Mula-rupa and avatara-rupas) He who 
sees difference (between Mula-rupa and avatara- 
rupas) gets the death of death (i.e Tamas). 

Expl. (1) Here the absence of difference among 
different forms of God is stressed. There is no 
difference either between Mula-rupa and avatara-rupas 
or between one avatara-rupa and another. There is 
neither difference, nor difference and non-difference 
(bhcda or bhedabheda). To see any such difference 
is sinful and will lead to Tamas. 

( 2 ) 

qf fqwj: R: 

TJUTef: ^qq) qifq fq?rq q)SR q?qfo 
arasqqfq, ^qi r qnH I 

• fclfofq^ejjq eiq) qifcl || iM.B.j 

(3) (i) q^qm^icRfeT aeq aigq— 

qfOSF^qij riqf qif^fq mfe I 

q^gq hqqqqm^lrlff (R.K.) 

(ii) q ff ffnq^^qiqqR^^ qRT-qRtqq , 
?q qr q?qfa r sr): 3^3 *w®r crqte^oi 

htstIRt (R.K.1 
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(iii) f? (V.T.) 

fq indicates two points : fi) not even slight, 
(ii) not even difference and non-difference. One 
should not see even slight difference between Mula- 
rupa and avatara-rupa, nor should see difference and 
non-difference (bhedabheda) between them is the 
implication o( fq | 

nq^q eqbT ?q fqs^qt; i 
qifqteqqiqi qT ?q*qcq qi fqqfe^ n 

ffcr (m.b.) 

ffRq ffo 1 ’ 51^: 3Tfqiqfqqq: JfclJftfqqqtij 

(M.B.) 


*T5T^%qJTmsqr JTISTlf^eT fesT I 

mN ii U ii 

There is nothing different here (no quality, 
action, etc., that are present in Mula-rupa or 
avatara-rupas are different from them). This 
should be realised by the mind (duly trained). He 
who sees them different (who sees the quality, 
actions etc., of God as different from him) will 
get the death of death (Tamas). 

Expl. (1) In the previous verse, it was stated 
that there is no difference between Mula-rupa and 
avatara-rupas of God In this verse it is stated that 
there is no difference between quality, actions etc., 
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of God and him. There is no difference between 
avayava and avayavin also in respect of God. Thus, 
there is no repetition of the points made in these two 
verses. 3ffT: tj^oj ^ 

(r.k.) 

(2) ^ QOTRi =q 

%n<m ^ n 

JTT3T Sfilf%1ifrTC®IT (M.B.) 

(3) 3RcTK^3 ftiSR QOWlffafi 

•TTffT fas* fflfe I (R.K.) 

(4) nsrar—aq&TTfsTfffita (v.t.) 

arfSffT^r: 3^^ itw smtrfSr fogRr i 
fsTRt ff em) n 

^IrT^ II ^ II 

Purusha (God) of the size of a thumb resides 
at the heart. He regulates the past and the future. 
Therefore, one (who knows him) does not desire 
to protect himself (as he is sure of God protecting 
him). This, verily, is that. 

Expl. (I) Here the thumb-size form of God is 
described for the sake of meditation. Because the 
heart is of thumb-size, the God manifest at the heart 
is described as thumb-size. 
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(i) sq^w qR*ninf^iw*TT5 affsura ^ i 

(R .K.) 

(ii) rf«TT 3q=q^ I 
cT^mqRm'JTT^sqTRqf qi eiqfara w. i (R.k.) 

sqtfafrsn^q*;: i 

fSTIjft ^cnrsq?*! ST ST T »3: II 

«srT5 <r<f il U ii 

Purusha (God) of the size of a thumb is like 
a flame without smoke. He regulates the past 
and present. He is today and he is tomorrow 
(he is ever-present). This verily, is that. 

Expl. (1) (i) 3P£qsfi:—fans: (R.K.) ^MTIcTr- 
(V.T.) 

(ii) ^ qqisj sr s *r: ^q«?: (R.k.) 

%tj RrerT^fa i 

q; 5 r srqfo 3^^ q^^ rti%qT3 fireiqfa 11 *« 11 

Just as the water rained on the peak of 
mountains flows down in many directions, simi¬ 
larly, he who sees the attributes as different from 
the God will go down (following the wrong 
knowledge of difference). 

Expl. (1) It is already stated that there is no 
difference between tfie quality, actions etc., the 
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attributes of God and God. The consequences of 
the wrong knowledge of such difference are explained 
here with a simile. 

—eW SHSTlfa (R.K.) 

JIVA IS SIMILAR TO GOD BUT NOT 
IDENTICAL 

SJSfWlfa^ *qfei I 

q.qr g^fisrifltT ailrffT jflrm II *y II 

Just as pure water poured into pure water 
becomes similar to it, similarly, O Gautama! the 
Chief of the seers (Vayu) who knows becomes 
similar (to God). 

Expl. (1) Here it is stated that the liberated 
souls become similar to God but not identical with 
him. 

(2) (i) eTTSfa ?T jj eT?g (R.K.) 

(ii) eTTSfa ^ ^ffl | Jf jj ft 

(V.T.) 

(3) (i) g%: f^Hrli g^fflRTcRT ^fiu) gxR: 

Ttggg: <^T rfqRt WTAIST qq uqjcf | Jf g e^?*TOJJTlf?r 1 

fTTgq ; eflf^ fog (R.K.) 

(ii) fo^PTeft g^tiwr qigtfq gTfi: ffT 

>tqfo i fo^q ^sffar (V.T.) 
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Even Chaturmukha and Vayu who are the chief 
among the knowers and masters of other knowers will 
become similar to God after liberation but not 
identical. Therefore there is no question of other 
Jivas becoming identical with God. 

siPRTnifni Mrat turner: i 

ff 3 cT^qrTf IwiOT: 1 

®\ 

arrorarerawimjj n 


GOD CONTROLS OUR BODY 

sf stHRt n 

»Tcl|eT^ II \ II 

He who firmly knows that this body of eleven 
outlets is controlled by the unborn and of un¬ 
restricted knowledge (God), will be free from the 
sorrow. He attains final liberation being already 
freed (from the attachment to the body etc.). This, 
verily is that. 

Expl. (1) The fact of body etc., being under the 
control of God, and therefore, one should not think 
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it as ‘mine’ is stressed in tiiis verse : 

tric^T HfTcfr 3T®if^icr (r.k.) 

(2) The eleven outlets of a body are : 

giaff, qrgq^, =q i (R.k.) 

Sri Vedeshalirtha mentions these eleven outlets 
slightly differently : 

^ftqoqifff i ffifaue^r ?p #&r i fsRfa qqiftffr 

jft (v.t.) 

(3) 3{q^3TH:-^g?Tfflff: vrrt^rT: (V.T.) 3fgBiq- 
ffnq^ffcTqi ftfsreq, wfiiRTnt d sifqfh (R.K.) 

(4) ^fifHRTqiffiqff aifa fqg^ fipfl nrcswraft 
fqg-qd (R.k.) 

(5) qdt fid)—f«RT Sefat | 
gqqi I | (R.K.) 

EXPOSITION OF THE NATURE OF GOD 

£*r: 

§rtfn I 

SJTgT^TTfTSlSjta SR53TT 

*ft3TT 5Ref3TT 3?f^3TT 5RfT II R II 

He is flawless, the essence of all, present in 
Vayu, blissful, present in antariksa, present in 
the senses, present on the sacrificial altar, has 
plenty of food, is present in the pot (of Somarasa), 
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present in Brahma etc. deities, present in the 
Vedas, present in Prakriti (Sree), present in the 
water-born, present in the earth-born, present in 
the knowledge of the liberated, present in those 
that are born on mountains, conveyed by the 
Vedas, and has an infinite number of qualities. 

Expl. (1) The glory of God is described here 
bringing out many of his characteristics : 

Cfl:—£ flawless, 

essence of all, 

3jf%q^——qtqt, gfaq^ ^13^: 

present in Vayu. 

m w. qg: blissful. 

3Tgirci^ 

f^q: present in the senses. 

qf^q^—qqi qf^q<^ present in 

the sacrificial altar. 

- 3fft—3{fa5lfq?r q^-Sbq q?q *f: ajffiq: 

qqif^lfq: one who has plenty of good. 

gfaraet;—shqssqr ftgcOft 

present in the pot of Somarasa. 

—q^i qsnf^qi mm. present in 

Brahma etc. deities. 
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I? 3T^cftf^T present 

in the Vedas, 

| lift: 5? ft*T present in 

Prakriti i.e., Sree. 

5riH5 gtRf tinier 

cT^T 3fl^ ffo ^tcT^n: present in the liberated. 

—g^cft ^ErfaqisR —conveyed by Veda 
as its chief sense. 

has an infi nite number of 

qualities. 

These are some of the characteristics of God. 

GOD REGULATES BREATHING 
Jtmgwrora wtw i 

nv?r ^iiRRi#iT TTISlfr II 3 II 

He puts up the breath prana upward, and 
he breath apana downward. All deities adore 
lim who is designated as Vamana, and resides in 
he middle. 

Expl. (1) God directing even the breathing is 
lescribed here. God referred to here is the same 
vho is referred to as Angusthamatra earlier. 

(2) — aw: (R.K.) sTPPTg.—3R cVERT- 

f%T: (V.T.) 
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fofcnnircv sifrrwm ^fgrrs i 

rf^ II H II 

(Nachiketas asks) when the embodied Jiva 
casts away the gross body, and is also freed from 
the subtle body, what is it that remains ? This 
verily, is that. 

Expl. (1) ciRct:, 

^£f<k HT5RT*. (R.K.) 

(2) ar^r 3 tr 1 f?rcm#i f% ara: (R.K.) 

(3) The question asked in *T*T ^ 

etc., is specifically repealed here to elicit full infor¬ 
mation in this connection. 

5T RTTI^R Rr^f 5tt'7^T I 

fe^JT 3 sffaRcT RfaiirTT^Rlfa^ II ^ II 

A mortal does not live by prana nor apana 
(the two forms of Mukhyaprana). But they 
(mortals) live by one who is distinct (from prana, 
apana, and all others), and on whom the two 
(prana and apana) depend. 

Expl. (1) Mukhyaprana ordinarily directs the 
Jivas. But lie does not do so independently. He 
directs them being himself directed by God. This 
glory of God is described here. 
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tffcfcRtcift: g^qqi^Wlkfq SKeficSRpi qftfsPR- 
T?qTf . R K.) 

(2) g^qam^qpqi HmrqRi«rr q sftefa %rRufci: 

3 I HqqrflRcTIWTI^Fqi sfafr | ^ ^Tcl^qfhfa 

rac.1 

GOD REGULATES, EVEN AFTER DEATH AND 
LIBERATION 

s??r <r srsr«t*ufa *jsr i 

?TOT HCOT RF^IrlTT »f)eW II ^ II 

O Gautama : I shall explain to you the 
^stery of eternal Brahman and how he regulates 
s dying (and liberated) Soul. 

Expl. (1) Since such explanation is already 
rted and has considerably progressed, this promise 
s to be preponed and understood before ' ^qjTPrT qR- 
FcRetc.’ (II-1-4). 

(2) 3TIRT-qRTRr, RRI3;—f%«RM RTR qqr 

rR^t <rei flq^qnfl9i«f: (V.t.) 

(3) 3riRr-sflf: qt'JT RIR qqi qqicl SWRlfa | 
W^ffRqqRRq: (R.K ) 

Jtqsref CT’ftrrqtq I 

3 SHlf?cT || vs II 

Some, who are yet to get some more bodies, 
t rebirth in order to have these bodies. Others 


16 



122 


KATHAKOPANISHAD 


enter into non-sentients according to their deeds 
and knowledge. 

Expl. (1) 

*T»IT5cl^—(R.K.) 

(2) cTf%qTH^ff«TT WHHfq qlft aqua ^TT^: I 

(V.T.) 

God also enters into these to regulate them. 

q *3 i §3 srmft «m qw 3 ^ ft from: 1 

<T%q rTfir rT^TTJJcTg^qq I 

erf%T^ 5?ft;T: fafcTT! Stq rTg 5TT?^f?T q.3J^ II 

^rr| ^ II d II 

The Purusha(God) creates (the dream objects) 
as he desires. He is declared to be flawless, 
possesses an infinite number of attributes, and is 
eternal. All beings depend upon him. None can 
surpass him. 

Expi. ( 1 ) qnwmrc 

qr 1 ft^if ^ ‘ ftqfarc 

gqrcq^’fa 1 

B1MBA PRATIBIMBA RELATION 

atfqqqsft *jq?T nfqS: 

^q iifa^q) q*jq 1 
qqKTOT ^T^iJrTT-en'TrRT 

^q ^q qf?reqt qf^ar 11 ^ 11 
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Agni (Chetana Agni) in this world is one. 
-Ie has many amsa forms. Corresponding to 
hese, there are fire forms. Similarly, the God 
vithin all beings is one. He has many bimba 
orms. Corresponding to these there are many 
jratibimbas (Jivas). These (pratibimbas) are 
listinct (from God). 

Expl. (1) God is the regulator of all, since God 
s bimba and all others are pratibimbas of God. This 
>imba-pratibimba relation is explained by a simile in 
his verse, and in the next verse. 

€BT ; cTT«tf 

Fqsqq (r.k.) 

(2) srf%s: *T*TT qT^Tf^f 

'F*r. i ffqpqw ^q ^q qf% qfo^q: qfafq*q: 

i qqr qqqi^qqi: 

qpq; i aw wsrat ^q ^q nfa qfci^qt nfaMrt 

PJ5 sfiq: | (R.K.) 

(3 i (i) A pratibimba is one ‘that is dependent 
pon bimba and similar to bimba in some degree. 

qfrT^qfq =q rf^fTfq flc^Tcq | 

(R.K.) 

(ii) | q rT^r^qTcJTT : | 

A pratibimba is distinct from bimba. It is not 
ientical with it. 



124 


KAJHAKOPANISHAD 


^7 ^7 StffTCjft SPJ7 i 
77^«TT Fr#^rTT-rTrTrm 
^7 ^7 7^7^ snj7 II \9 II 

Vayu (Chetana Vayu) in this world is one. 
He has many amsa forms. Corresponding to these, 
there are air forms. Similarly, the God who is 
present in all is one. He has many bimba forms. 
Corresponding to these there are pratibimbas 
(Jivas). These (pratibimba) are distinct (from 
God-bimba). 

Expl. (1) Through the two examples given in 
the above two verses, the following points are made : 

(1) God is one. 

(2) He has many bimba forms. 

(3) Jivas are many and are pratibimbas of God. 
Each Jiva is a pratibimba of a bimba form of God. 

The examples also may be analysed in this way- 

(1) Agni or Vayu is one (This is Chetana Agni 
or Chetana Vayu). 

(2) This Agni or Vayu has many amsas spread 
into many items of fire or air. These amsas are 
bimbas. 

(3) The achetana Agni or achetana Vayu that 
are the items of fire or air are pratibimbas. 
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GOD IS NOT AFFECTED BY THE 
DEFECTS OF OTHERS 

ff ^TT^: stTSI^: I 

IT ^5:%5T STEP. II \K II 

Just as the Sun who is the eye of all (present 
in the eye and regulates the eye of all) is not 
affected by external defects (by the defects of the 
external eye), similarly, the God who is present 
in all beings, who is distinct (from all), and who 
is one (independent) is not affected by the miseries 
of the world. 

Expl. (1) Though the God is present in all 
beings that are full of miseries, he is not affected by 
their miseries as he is distinct from them and inde- 
pendent. This is explained by the simile of the Sun. 
The Sun is present in the eye of all and regulates it. 
However, he is not affected by the defects of the 
externnl eye. 

(2 j There are two eyes—internal and external. 

i ‘ aifosT- 

f^T^: | cTOT =?? tjq: 
fffw. I (RK.) 

(3) qq;:— I 

(R.K.) 
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^<7 STf^TT *7: 1 

sftcn 

%<7T sttwr sfcfani ii l*. II 

The God who is the in-dweller of all, who 
controls all, who is one (there being no equal or 
superior to him) makes his one form manifold. 
The wise who see him within attain ever manifest 
bliss. None else (can attain such bliss). 

Expi. (i) ^5R: — tnnvqfofRfar:, sricusti*p*i 

^icr, frrsrcTn.— ErcrofawiTBu. i iv.t.) 

f*RRr %?R5|fRRT 
srfjp wur; I 

ffmrlTC’fr ^T: 

%5TT 5TT^cT: ^TRcft ^ct^TT^ II U II 

Eternal of eternals, sentient of sentients, the 
one, who bestows the desires of many. The wise 
who see him within will attain eternal peace. 
None else (can attain such peace). 

Expl. (1) f^qpTPl.— 

srd 5fl, %cRfff %H:—qr*7%eT^T:, %RHt 31, 

STRJcfl -5^TlfTRJ:*TT, ^TTf^cT:—‘Ufa: 5Tlf%«J 5RR 

fSfaW ’ ffh i (v t.) 
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INDESCRIBABLE BLISS OF GOD 
^*1 I 

g rrfscsrTsft^rt fag *nfa * *nfa g-i n Km ii 

They (the wise) know that it (the God 
described earlier) is of the nature of supreme bliss 
that cannot be (fully) described. (Yama exclaims) 
How can I know it ? (without his grace). 

(Nachiketas asks) Does it shine ? (fully reveal 
itself). (Yama replies) It does not shine. (Does not 
fully reveal). 

Expl. (1) The God described earlier is of the 
nature of supreme bliss. This nature of God cannot 
be fully described. Nor can it be fully understood. 
Without the grace of God even Yama cannot under¬ 
stand it. 

( 2 ) neq Tift) sraoTt 

§<siT?fT5Fft[frf fnfart i ?ttti 5^ gtsicnqi m g 

srtfki rica^T^ i (R.k.) 

(2) rmqcJRTKrclq fa 

JTf%%rTl: ^3% I f%5 Rrflfr | fa 5N: | StRATC 

^ i ?r i (v.t.) 

(3) Compared with the supreme nature of God’s 
bliss mentioned here, the bliss of the liberated soul 
is only an iota of it. 
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*mqfq q*4 i fTftg*? g crfe'gmnsin | 
srai^JTr =q gtSHi fqwjg^q g i 
qfafq^g fq^cft fq"nftq qt §^*UI 
s^qq vrrf^r q nicflfa ^n^ft^rf ;q^ i 
wtotss^ f^qqfa&q q* ii qRi| i 

(M.B.) 

Therefore, it is not the bliss of the liberated that 
is described here but the supreme bliss of God that is 
described. The bliss described here is not completely 
indescribable but not fully describable Its describa- 
bility to some extent (with the grace of God) is also 
clear from the remark rpF%. 

rf rT’sr VTT% ?T ^RCmW* I 

SfffT VTlBeT II 

*TTfeTO3*nf?T 

eTSI *IT*TT ST#fffq fq*nf?T il Vr II 
The sun does not light him, nor the moon 
and stars. The lightnings do not. How can the 
fire (light him) ? All these shine, deriving light 
from him, the shining one. All this is illuminated 
by his shining. 

‘sr *nfer ^ fife JTFrmg-cfigTirog^sT, run =q 

‘argf^: rtTq i (r.k.) 

ffn sfire^qfaqfq fstcfarraiTOi feeftqt 
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WORLD AS ASVATTHA TREE 

sRier*: i 

rT^sr 5% rTf^T n^TTJJeTg^t I 

erf^R atat: fam; srt etg frtr^fr %&& n i n 

This fig tree (the world tree) has the Supreme 
is its ground, those who are below the Supreme 
is its branches; it is enveloped with the Supreme 
ind it is ever-continuing. 

The supreme ground (of this tree) is flawless, 
las infinite number of attributes, and is immortal. 
Ml worlds depend upon this. None can surpass 
his. This, verily, is that. 

Expl. ( 1) The glory of God is described here as 
he ground of the entire world. The world is compared 
o a fig tree. The supreme God is the ground, 
^akshmi who is also conveyed by the word urdhva is 
he root, the other deities below the supreme God are 
jranches. This tree is called Asvattha tree because 
Mva or the supreme God has enveloped it. It is 
anatana in the sense it is ever-continuing. 

Expl. (1) (i) 3^: ’jjra- 

w- i 

Urdhva means supreme. The supreme God is 
he ground of the world tree. 

17 
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(ii) 3f^ aptfe: 3TW: ^fT: q*qR?) 3fq^- 

?TT^: | The other deities below the supreme God are 
the branches of this tree. 

(iii) gfoqq fejfiJiS g starq ffqg I (R.K.) 

Sree or Lakshmi is the root o( this tree. The 
word urdhva refers to Lakshmi also. 

(2) ‘ H'TMiI qqqi^ 5 | 

3 nKHeq?q i^?q sthst 531^5^1: n 
WRJ5 I 

qsnHcqTri^cqi^ycqtsq safari: n 
qqifcitsqTfesj pq^sgci) \ 

g^qigq: H arn%q qqifq: n (M.B.) 

(3) (i) 3figtT%R^Tq anr: ffr fqsrftfq 

3T^q: l 

(ii) aqTfqtsqi^:: I (RK.) 

GOD, THE THUNDERBOLT 

qfqq qqmq am qqfrT i 

q^q q^rguq q qqfl^rgqi^ vrqf?q ii r ii 
The whole world functions by the direction 
of Prana (God) and has arisen from him. He is 
frightening like a raised thunderbolt. Those who 
know this will become immortal. 
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Expl. (1/ The Origination and functioning of 
the whole world is due to God who is designated as 
Prana. He causes fear like a raised thunderbolt and 
all obey him. 

(2) SFi—HT«lRk 

qtfltqqr —TjPTd; I (R.K.) 

(5) cT^fC ‘^^IcC I 

(4) hmt^ 3 i 

scripts ^ Rtrfoqifas^ ii (m b.) 

VTOT^SITfirerf’lfrr VT^Trrif^ 1 

sngsj n 3 li 

Agni burns out of fear from him, the sun 
heats out of fear from him, Indra, Vayu and the 
death-god, the fifth, briskly function. 

Expl. The glory of God viz,, that all others 
function under his command and are afraid of him, is 
described here. 

f£ f^TCTt | 

eTcT: *SPTg II « II 

If one is able to acquire the knowledge (of 
God) before the fall of the body in this very birth, 
then, he will be able to obtain the (aprakrita) 
body in Vaikuntha. (He will attain liberation). 
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Exfil. (1) ff—fljpJRfc, f^TB:— 

frSOTRk, 51^1*1-3Tm?cT%SH^I?q^£^iq, 

gt&l ^cftfrl | (R.K.) 

(2) —^q^n&Tfn?Tr?n%3 IfosFFaifH- 

^ct£%, —fc^STfkcsn*? i (V.T.) 

?r«7TcJTfa ^t«it ?r«n faci?5t% i 
arte rT«n n 

giT’srTfT'T^ft^ II ^ II 

(The God present) In the self (Jiva) is clearly 
seen (by the sages) as in the mirror, at the world 
of manes (Pitriloka) he is seen as (the objects) in 
the dream, at the Gandharvaloka he is seen as 
(the objects reflected) in the water, at Brahma- 
loka he is clearly seen as (the objects) placed at 
the meeting point of the sunlight and shadow 
(during the day). 

Expl, (1) The manner of God’s vision in different 
degrees to different levels of persons is explained here. 

(2) WTft—(R.K.) 

lV.T.) 

sfft farTFJ I 

3TTS5T eFTT fqeX^t^rr: || 

efrf: faf^*qgeFlT sft: I 
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JT^Tqiqr s?qa II 

?qg cmr srsrafo 3 ^tir: i =q i (M.B.) 

God is seen very clearly by the sages, and in 
Brahmaloka. At pitriloka his vision is a little dim. 
At Gandharvaloka it is slightly clear. These degrees 
of vision are explained here with appropriate similes. 

HIERARCHY OF DEITIES 

fRsfqrrorr 'jsntrrqgTqTSemqT i 

^«r3?q , ?mRT?rt Rrsn * srherfa n % n 

Knowing the gradation of the senses (the 
presiding deities of senses) which arise in different 
ways (or which function in different ways), and 
knowing their originisation and destruction, the 
wise will not grieve. 

Expl. (1) The knowledge of the gradation of 
deities is necessary for knowing the supremacy of 
God. Therefore, that is stressed here. 

?r %'T® wTJfRftq arfqg 

I (V.T.) 

(2) 5qi]cq?lRRR!T— 

fq«e?<JTrTqf scgsroHRi^, qr, 

Rl'TT-3T^qfq^tJTfq clRcT*qfRffT qiq^, - 

3cqf%f^5TT^ | (V.T.) 
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q* R5ft Rsrcr: ^TrqgTTirq l 
R?T»fIrJTT qfeTlSSSjTRgqmR II U II 

375qrRi^ qc: tpq* sqiq^tsfeff qq ^ I 

?t 5T(?qT srfgrjjqrq ^ qqgfrr II <£ n 

The mind is higher than the senses. The 
satva or buddhi is higher than mind. Mahat-tatva 
is higher than buddhi. Avyakta is higher than 
Mahat. The supreme Purusha is higher than 
Avyakta. He is all-prevading and without a 
material body. A man gets liberated and attains 
immortality by knowing him. 

Expl (1) Here the gradation of deities leading 
to the supremacy of God is explained By senses etc., 
their presiding deities should be taken. Between 
senses and mind, the objects should be understood. 

(2) ‘ qu % 3T*lf: 3$*qjg ’ 5% 

—■§%: tV.T.) arfeff:- HTfirT5£tf5cT: 

(RK.) 

(3) srrg^qq efrc?r«rcq q=qq eTRerwruR- 

tjfqi qqqrl: tfqfxWqftTfT qq ^qjqqiqi RfTctlfqqfafa 
nrqfqg^ (RK,) 

(4) rWcTWTqftfHI^ I 

anftqq afqrwHi qcfe'qa n 

=q (M.B.) 
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VISION OF GOD 

?T frtqfrt 

* <mfrr sfet^rq; i 

CTT qjftTT 

q qq qg-ffrT || ^ II 

His original form will not be within the 
vision of any. None can see him with his eyes 
(or any other senses). He is understood by the 
mind assisted by the knowledge and the devotion. 
Those who know him will attain immortality. 

Expl. (1) God is avvakla or invisible by nature. 
Therefore, he cannot be seen by any. His original 
form or Mularupa is beyond the vision of all. With 
his grace one can have his knowledge. This needs 
Sravana, Manana, etc., and devotion. 

(2) i) WW. ^ 

frTSftt I I | (R.K.) 

(ii) 3W qmrcT: HrnTTOITCTltrfcar SRT*lfwnl^<T 
ess* awps&Tre q frn?f?r i q 

(V.T.) 

(') I?T——RjfaRT 

eTTOTlf^ftcTfRq -«=TTrT: 

qdf faster (V.T.) 
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(4) | 

qr^qfqRfq q^T ifHss^q q^qft 

<r|q q)nt q siftf^q: #q<i n (M.b.) 

METHODOLOGY OF YOGA 
STTRlf^ RRSTT ST£ I 

ffesr * ft%idcr cTiRif: qrnf ufaip n \o \\ 
When the five Jnanendriyas together with the 
mind are withdrawn (from the worldly objects), 
and the buddhi is also steady, then, this (state of 
mind, i e., pratyahara and dharana) is the highest 
means (for knowledge) 

* Expl. Here the importance ol Pratyahara and 
Dharana are stressed. 

eTT qlnfafrt f^nfafr^qt-matm I 

3TITRTt^I vrqfa qhft % Stwqicq^t II \\ II 
The steadiness of senses (withdrawal of them 
from the worldly objects and fixing on God) is 
known as Yoga (dhyana and samadhi since these 
are very closely connected with Indriya dharana). 
At this stage, one is concentrated (on God). The 
Yoga (Concentration) is about creation and 
destruction (about God as creator, destroyer etc.). 

Expl (1) Dhyana and Samadhi constitute Yoga. 
But Indriya dharana is very essential for these. 
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Therefore, that is also called Yoga. This Dhyana, 
etc. Yoga is about God, with realisation of his glory 
as creator, destroyer, etc. 

(2) wanfa srifi: 

ffa i aqfcqfcPte 5qqf% | 3 urti ffcr (R.K.) 

(3) qqqa: Rqq^qq) nfa qta: i 

snrcqqqi'qqqiaft qqq ; a nfa q)q: q;a^q ??qaa; afqrgfqfa 

qrq; i (v.t.) 

GOD IS THE SUPREME BEING 

%q a aa^r a i 

arsftfo iaata^aa n n 

He (God) cannot be understood by the 
speech, the mind, or the eye. How can he be 
understood through a person other than one who 
instructs about him (God) as the supreme being. 

Expl. (1) Here the importance of right teacher is 
stressed. A teacher who firmly believes in God as the 
supreme being is the right teacher. It is only through 
such a teacher that God could be understood. He 
cannot be understood through a teacher who himself 
has no such faith. He cannot also be understood by 
speech etc. Guruprasada is very important for 
obtaining the knowledge of God. 
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(2) (i) 3ffe—arRpJNcWT *pffrWqiT 3f% 

5^T: gqf^5TcT: 3*t: ap«ra tiqlq^TJS 1%-TT ^fcT qiq^ | 

(R.K.) 

(ii) *PTqRfa fletlsfaqrai^ftet ^TRi: fief qqcT: 
3*1:, «F*I*—spqqi qqq^rfqfq ^ReTT 335!^ qi*T 
<Tp^tq^«T^ I (V.T.) 

ar^tr^qrasqsq-: cTrqsn^ s qt*ret: i 
ar^r^qosserei *R*wn*t srsftqfa ii 13II 
With the grace of God who causes the reality 
of both (Prakriti and Purusha), he (God) has to 
be understood as supreme being. He will bestow 
his grace on him who realises him as the supreme 
being. 

Expl. (1) One has to realise that not only God 
exists but exists as the supreme being. It is he who 
causes the reality of both Prakriti and Purushas. One 
can get this knowledge only with the grace of God. 
He bestows his full grace on those who realise the fact 
of his being a supreme being. 

(2) svrqb—afifagsqqt:, era—qmifriqra 

g^q*ra qr *raqfa spqT^qcftft eramq; 

efcTRTT^ qjq^ (R.K.) 

‘Ubhayoh tatvabhava 5 means he who gives 
reality to both Prakriti and Purushas. Therefore, 
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Tatvabhava means God in this context. All owe their 
existence and reality to God as is stated in ssq ^ q 
^TSST, etc. 

(3) ^rni (R.K.) 

God is designated as 3}f^T because he is the 
supreme being. 

(4) arfoR: ScTtS^ qiRI^ 3 ot*T: I 

3Ttcftl% STraWfirci flcjsq: S ^ 11 
srfi^: 3?qr»rf q ficir qiarqfq | 

fipg-. (rararcra ?rcq ft n 
anftfq ir*ra ext: totw croifaq: i 

THE FINAL RELEASE 
q^T ^ snjqq*% PIT gft felrTTt I 
3?q qstfsijrft qqsiq ET^I II II 

When all the desires present at the heart (at 
antahkarana) are released (with the grace of God), 
then, a mortal becomes immortal (attains libera¬ 
tion) and obtains Brahman. 

Exfil. fft fWTT: qilUT:—.«RI: qiPPn&m: qilRT:, 

sra w^i -—wlft (v.t.) 

q^T rrq nf£nr;q w&nftw q?qq: I 
a?q qqf^ n V* n 

18F 
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When all the knots (avidya, ahamkara, etc.) 
at the heart, here (in the human birth), are 
removed, then, a mortal becomes immortal, 
(attains liberation). This is the purpose of all 
teaching. 

Expl. (1) — 

(R.K.) 

( 2 ) 

(V T.) 


3T?T 5TT35I: 

cTT^rt l 

rHTt^HPISnjrTrar^fcr 

3rSRR$t II 1 % II 

There are a hundred and one arteries of the 
heart. One of them (Sushumna) goes upto the 
top of head. He who goes upward through it 
(through sushumna at the time of departing 
from this body) will attain immortality. The 
others serve for going in other directions (other 
lokas). 

Expl. smt^T —starcrc- 

n*HT?HfR.K.) 
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REALISE THE DISTINCTION BETWEEN 
GOD AND SOUL 

srrt i 

?r g3nFg[i(fa*T ^jt i 

?T SJsRJUJeT 3 fir^ITr^ SpfWJJeiq; II II 

Purusha (God) of the size of a thumb, the 
inner controller, is always present at the heart of 
the people. (He is present at the heart of body 
and also at the heart of Jiva-svarupa). He should 
be distinguished from the self (the Jiva) who is 
the body of the God, like distinguishing Ishika 
grass from the Munja grass, with a firm mind. 
He is (God who is thus distinguished) flawless and 
immortal. 

Expl. (1) At the close of this Upanishad, the 
Upanishad once again stresses the importance of the 
knowledge of distinction between God and Jiva. God 
is present at the heart of all at all times. He is not 
only present at the heart of the body but he is also 
present in Jivasvarupa heart. One should realise the 
distinction between himself and the God who is 
present as inner controller. The word sarira here 
refers to Jiva. Jiva is sarira of God in the sense that 
he is always under the control of God. The word 
sarira is used here to convey jiva to bring out this 
special relation. The Jiva who is the body of God 
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in this sense should be distinguished from God. The 
method of distinguishing is explained with a beautiful 
simile. Munja is a kind of grass with which a girdle 
is prepared at the lime of upanayana. Ishika is 
another kind of grass which is similar to Manja grass. 
While preparing the Munja girdle, one has to remove 
the Ishika grass mixed with it. Similarly, God who 
is present as inner controller has to be distinguished 
from Jiva who is his body. It is the knowledge of 
this distinction that is very essential for liberation. 
This distinction is clearly brought out by pointing out 
that two distinguishing characteristics of God viz., 
Sukra flawless and amrita immortal. 

(2) (i) 

311^151 # I aHF8*n*:—5ffalffgfacT: qT, 

sRRi qi^q qi 

(ii) 5T{fc- 

^qr<i; 

(iii) ficltST ^ ^ 

cefif^lrf vrrqqtq^fr | fq^ra, (v.t.) 

(3) (i) Mt?jj sftqwsBPit qci: i 

3TfqfgcT«3 ^ rlcT: II 

wig; qrCkra; ^qra qqt^ fqsojqsqq^ n 
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fii) I 

S 3 ^ grftt II 

(M.B.) 

(5) This verse does not mention the distinction 
between body and soul. After so much of discussion 
about God, soul, body, senses, etc., no doubt can 
remain about the distinction between body and 
soul. This distinction is not denied by any philos¬ 
opher excepting the materialist. Therefore, there is 
no special need to mention it at the conclusion. 
Therefore, it is the distinction between the God and 
Jivas that is mentioned here. The distinction between 
Jiva’s body and God is also not mentioned here. No 
philosopher has ever envisaged the identity between 
Jiva’s body and God. Therefore, denying such 
identity and mentioning the distinction between Jiva’s 
body and God will be irrelevant here. 

Further, Jiva is not anguslhamatra. This epithet 
is always given to God in Upanishads. Therefore, 
one who is to be distinguished here is not the soul 
from the body but the God from the soul. 

afllfalftfan enfcTT JTlfflfeT: I * 3^- 
fog: I | 3 tR: | 

(M.B.) 
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(6) Sri Sankara, however, interprets this verse 
as mentioning the distinction between Antaratman 
(God or Brahman > and Jiva’s body. 

gS^cRTcRT tf?l 3RRr 
i«T^ f*rf^(S.B.) 

As already pointed out above, the question of 
identity between the God the inner controller 
(antaratma) and Jiva’s body Sva Sarira) is never 
posed and there is no need to solve it by pointing out 
the distinction between God and Jiva’s body. There¬ 
fore, this interpretation does not suit the context. 
It is also pointed out above that the distinction 
between soul (Jiva) and body is also not intended 
here as is clear from the next line ^ It 

is only God who can be described as and sp^rT. 
Moreover, Jiva is neither nor 3PcRT?tir. 

Therefore, it is the distinction between God 

and Jiva (designated here as 51^ in the sense 
that he is controlled by God) that is mentioned here. 
Jiva is designated as in Upanishads such as 

‘ qff tr f qr This epithet is particularly used to 

indicate Jiva’s dependence on God, even after libera¬ 
tion which is the theme of this Upanishad. 
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jjcgsftTfi 

faeiiftcTT ^ l 

srsmTH* 

li u II 

Nachiketas obtaining this knowledge and the 
Yoga method taught by Yama entirely, being free 
from flaws, attained Brahman and became 
immortal (attained liberation). Any other person 
who knows God in this way will attain this. 

Expl. (1) The Upanishad concludes with the 
phalasruti that Nachiketas achieved the objective of 
his third boon. 

(2) qbrftft—g^icTnfew^fiRfafajiji 

q;i3^7f^tri; sroim 

3ri T ^q(qr3^R : mt'wiRT^.g fWTqrq 

f^tf^cT'. «hIH: 



—fsnsrrer 


srf^fTRf f^TT^ri 



—cra^sRir 


* d(h fa 3 **tj 
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